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CHRISTIANS IN DIALOGUE

The Faith We Confess:
The Nicene Creed

A series of four ecumenical studies for small groug



A. Introduction

Many Christian churches use creeds to confess their faith, particularly in their public
worship. The most common of these is:

The Nicene Creed

We believe in one God, the Father, the Almighty,
maker of heaven and earth, of all that is, seen and unseen.

We believe in one Lord, Jesus Christ, the only Son of God,

eternally begotten of the Father, God from God, Light from Light, true God
from true God, begotten, not made, of one Being with the Father;

through him all things were made. For us and for our salvation, he came
down from heaven, was incarnate by the Holy Spirit of the Virgin Mary and
became truly human. For our sake he was crucified under Pontius Pilate; he
suffered death and was buried. On the third day he rose again in accordance
with the scriptures; he ascended into heaven and is seated at the right hand of
the Father. He will come again to judge the living and the dead, and his
kingdom will have no end.

We believe in the Holy Spirit, the Lord, the giver of life, who proceeds from the
Father, who with the Father and the Son is worshiped and glorified, who has
spoken through the prophets.
We believe in one holy catholic and apostolic Church. We acknowledge one
baptism for the forgiveness of sins. We look for the resurrection of the dead,
and the life of the world to come. Amen.
The material in these sessions is designed to help Christians in small ecumenical
groups to share their understanding of what the Creed means to them, to pray
together, and so to take another step along the road to Christian Unity.
These studies are composed of four sessions:
1. How did we get creeds?
2. We believe in One God: The Father
3. We believe in Jesus Christ: God’s only Son
4. We believe in the Holy Spirit, the holy catholic Church.
It is recommended that the sessions last for one and a half hours, and that the
groups be kept small. It is important that each group has in it people from a number

of denominations, all of whom are able to share equally in the discussion.

For the groups to function successfully leaders need to make themselves familiar
with the material.



References from the Bible are taken from the New Revised Standard Version.

This is a revised version of the 1988 document from Christians in Dialogue ‘The Faith
We Confess — The Relevance of the Nicene Creed for Today’s Christians — 1988.’
The earlier study drew on Baptism Eucharist Ministry (BEM), World Council of
Churches (WCC) Faith and Order Commission 1982. This revised study has
incorporated material from the subsequent revised version of BEM, Confessing the
One Faith: An Ecumenical Explication of the Apostolic Faith as it is Confessed in the
Nicene-Constantinopolitan Creed (381). Faith and Order Paper No 153. WCC:
Geneva, 1991.

There is no copyright on these studies, so they may be reproduced for use by
small study groups. If parts or all of these documents are reproduced,
acknowledgement of the source is requested as follows:

The Faith We Confess: the Nicene Creed. A series of Ecumenical
Studies for Small Groups. Produced by the Faith and Unity Commission
of Queensland Churches Together, October 2012

Hard copies of most of the Christians in Dialogue studies are available from:
Christians in Dialogue - Queensland Churches Together, PO Box 2096,
Toowong Qld 4066. Telephone: (07) 3369 6792
Email: admin@qct.org.au  www.qct.org.au




LEADER'’'S GUIDE

1. Gathering

People coming to a group for the first time will
often have some anxiety —
¢ Will I know anyone?
¢ What will be expected of me?
¢ Did | switch off the oven?
¢ ltis important to help them through
this first awkward stage. Have all
your preparations done well
beforehand so that you are able to
greet each person warmly on arrival,
introducing them to one another, and
perhaps having tea and coffee
available.

2. Beginning
A.  When all have arrived get the session
started by giving them a clear statement
of what the group is about -
Welcome the group
¢ who we are;
¢ why we're here;
¢ when we will finish.

It might go like this: "Welcome to my place,
and I'm delighted that each of you has been
able to make it. We are a group of people fron
Churches gathered together to reflect and sha
our ideas on ..(name of study). Tonight we
will be looking at Study One

B.  Then invite the members to introduce
themselves saying:
¢ wholam;
¢ why I'm here;
+ what | hope to get out of the

program.

Lead yourself by giving a short response to
each of the three areas. Then invite each of th
others to do likewise. Don’t worry if some
respond to only one or two of the areas.

C. Then distribute copies of the program.

Encourage participants to listen to one

another’s ideas with respect.
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3. Opening Devotion

A.  You may wish to play some music
quietly in the background and give the
group a few moments to reflect on the
opening devotion. Then call for
volunteers to lead it.
B.  You might like to choose an appropriate

song for the group to share
4, Reflection on the Topic

Invite a couple of people to read the teaching.
Encourage the readers to pause between each
section.

5. Discussion

Allow a few minutes of quiet time to reflect on
the questions. Encourage participants to share
responses to each question but there is to be no
pressure put on anyone to speak. Be sure to
make some response to each speaker if only to
say e.g. "Thank you John". This makes sure
the participant feels that he / she has been
heard.

0. Closure

Thank the participants for their participation.
Check to ensure venue is right for next session.

Closing Devotion

Cuppa
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EVALUATION FORM

The group leader invites the participants to comple the Evaluation Form at the end of the
fourth study.

1. What did you appreciate about these studies?

2. What aspects of these studies did you findaliff?

3. What was the greatest challenge for you amd @turch?

4, What topics would you lik€hristiansin Dialogueto cover in future?

The Planning Committee invites the leader to respahto the two questions below.

1. Name of your group, each Church representedirendumber of people present from each
denomination.

2. Generally speaking, how fully did participantée into the discussion?

Thank you for your response
Christiansin Dialogue - Queensland Churches Together, PO Box 2096 Toow@ng4066
Telephone: (07) 3369 679 mail:admin@qct.org.au  www.qct.org.au .f




The Faith We Confess:
The Nicene Creed

SESSION 1: How Did We Get the Creeds?

Reflection on the Topic

1.

In the New Testament, we find a number of statesehich are clearly confessions
of faith in use in early Christian communities. ejtvary from the very simple to the
more complex. Here are some examples:

o “Jesusis Lord” (1 Cor 12:3)

* “if you confess with your lips that Jesus is Loritldelieve in your heart that
God raised him from the dead, you will be saveRdrq 10:9)

“that Christ died for our sins in accordance wkik scriptures, and that he was buried,
and that he was raised on the third day in accasanth the scriptures, and that he
appeared to Cephas, then to the twelve.” (1 C@B-5b:

Although there are no creeds as such in the Newament, there is significant
material which points us to the major themes of@heistian faith. The book of Acts
in particular provides examples of early Christmeaching. A good example is Acts
10:36-40, a sermon which Peter preached at Caesarea

You know the message he sent to the people ofl Jsmeaching peace by Jesus
Christ—he is Lord of all. That message spread fijinout Judea, beginning in Galilee
after the baptism that John announced: how Gochtatbidesus of Nazareth with the
Holy Spirit and with power; how he went about dogapd and healing all who were
oppressed by the devil, for God was with him. Wewsitnesses to all that he did both
in Judea and in Jerusalem. They put him to deatiabging him on a tree; but God
raised him on the third day and allowed him to @ppé

In the Early Church, Christians made professiotheir faith when they were
baptised. These baptismal formulae were in the fwirquestion and answer, and
became the first creeds. Hippolytus of Rome, ngitt the end of the second century
has left us a description of what happened at éidma@mt Rome:

AWhen each of them to be baptized has gone dowritirtwater, the one baptizing
shall lay hands on each of them, asking, "Do ydiewe in God the Father

Almighty?" *3And the one being baptized shall answer, "I belielfele shall then
baptize each of them once, laying his hand upoh efitheir heads=>Then he shall
ask, "Do you believe in Jesus Christ, the Son af,®do was born of the Holy Spirit
and the Virgin Mary, who was crucified under PostRilate, and died, and rose on
the third day living from the dead, and ascendéd reaven, and sat down at the right
hand of the Father, the one coming to judge thirdiand the dead?®When each has
answered, "I believe," he shall baptize a secand.fi’'Then he shall ask, "Do you
believe in the Holy Spirit and the Holy Church ahd resurrection of the flesh?"



®Then each being baptized shall answer, "I belief&ad thus let him baptize the
third time?!

4. Despite its name, what we call the Apostles’ Cnead not composed by the Apostles,
but was a development of the creed used at RontkelWest it became the
profession of faith associated with baptism, asyate in the quote from Hippolytus
above.

5. Traditionally, another function of creeds has beeexpress the faith of the Church
and, by so doing, to distinguish believers fromeash Almost all churches today
assume that some explicit expression of faithdstarion for belonging to the
Church, and the creed has been a standard fordatlyoThe Society of Friends
(Quakers) is one Christian group who reject theaisgeeds precisely because they
see creeds as creating divisions.

6. The Nicene Creed - or to give its full name, thedxie Constantinopolitan Creed -
was developed at a time when Christians struggiddthveir understanding of the
nature of God especially the relationship betwéenRather and the Son. One of the
main catalysts for defining the teaching of thei§tlan Church about God was a
controversy in the early fourth century about wieetihe Father and Son were equal.
Arius was a priest in the northern Egyptian towi\tfxandria. In about 318, Arius
maintained that Jesus Christ was created by theFand therefore was not equal
with the Father. The dispute developed into a widesd controversy over the
relationship between the Father and the Son. Atdlecil of bishops convened by
the Emperor Constantine in 325 at Nicea to resthigadispute, the bishops composed
a creed which described this relationship. At aeotouncil convened at
Constantinople in 381 the creed of Nicea was nmagie explicit, and affirmed that
the Father and the Son are not only of ‘similarhigebut of ‘one’ being.

It is this creed which is now commonly called thiedshe Creed. This is the only creed
which today is shared by churches of the East lamd\test, including the Orthodox,
Roman Catholic and most Protestant churches.

7. The fundamental use of the Christian creed todag ian element of worship. In the
Nicene Creed the worshipping community expresses wis that the worshippers
believe. Indeed, the Nicene Creed beghg believe....” whereas the Apostles Creed
begins “I believe....” because of its original asea part of the celebration of baptism.
The faith being articulated in the Nicene Creeddtsonly the personal belief of the
individual but it is the common faith of the Churatross national and denominational
borders. It is first and foremost the whole Chusdiaith which is being affirmed. A
statement of common faith is a reminder to worséipphat they are part of the
universal church.

8. The ongoing importance of the Nicene Creed in ecucaédiscussions is that it:

« has been more universally received than any othmabasl of the faith, as a
normative expression of the essential content@ffbostolic faith,

* is part of the historical heritage of contempor@tyistianity,

* has been in liturgical use through the centuriesxress the one faith of the
Church.

! The Apostolic Tradition of Hippolytus, 2http://www.bombaxo.com/hippolytus.htmAccessed 24August,
2011.




9. In sharing the Nicene Creed, each church commisitglled to recognise:
» the apostolic faith in its own life and practice,

» the need for repentance and renewal as a consaexjaeseeing where they are
not faithful to the apostolic faith,

« other churches as churches where the apostolicifagroclaimed and
confessed.

Questions for Discussion

1. Which creeds or confessions does your denominatiam local church use, and
how does it use them?

2. What are some of the different beliefs which todagivide the churches?

3. How are these beliefs addressed in the Nicene Créed

4. In what ways are you or your faith community affirmed or challenged by today’s
study?

5. What has been of most significance to you in youriscussions?

2 |bid., Introduction C 18



CHRISTIANS IN DIALOGUE

The Faith We Confess

SESSION 2: We believe in one God: The Father

Reflection on the Topic

1.

The first of the three sections of the Creed exgaeshe Christian belief in one God
who is

* Father,
* almighty,
* and the maker of all that is in heaven and earth.

. As long as the early church remained in Paleshirédtlief that God was the only God

was taken for granted by the followers of Chrisagether with the Jewish religion,
the early Christians affirmed the existence of sne God. They affirmed the Jewish
saying of Deuteronomy 6:4-5:

Hear, O Israel: The Lord is our God, the Lord aloreu shall love the Lord your God
with all your heart, and with all your soul, andhvall your might. (The Islamic faith
later emerged as a third major monotheistic refigio

When the church began to spread to the Greek anthRavorld it came into contact
with religions which believed in a number of goddany who became Christians,
particularly after Christianity became the offityalecognised religion in the Roman
Empire, had to move from belief in a number of gtmlbelief in one God. While
Christianity affirms belief in one God, belief imamber of gods continues to be real
for followers of a number of world religions todag¢luding followers of Hinduism
and Buddhism.

The image of God as Father is clearly taught byslasthe New Testament. He tells
his followers to address God as our “Father in bagvAnd he himself addresses God
asAbba, the familiar Aramaic term for Father. The God ¢friStians is a personal
God who has an intimate relationship with all iesand daughters. This image of
God is very much a close and familiar one, sugggstis closeness and accessibility
rather than distance from his people. The imadatberhood as used by Jesus
became the standard Christian concept as may bars@aul’s letter to the Romans
8:14-17.

For all who are led by the Spirit of God are cheldiof God. For you did not receive a
spirit of slavery to fall back into fear, but yoave received a spirit of adoption. When
we cry, ‘Abba! Father! it is that very Spirit beag witness with our spirit that we are
children of God, and if children, then heirs, h&f$sod and joint heirs with Christ—
if, in fact, we suffer with him so that we may als® glorified with him.

While masculine images of God predominate in thiggaes, and it is common to use
the male pronoun ‘he’ to speak of God, Christiansidt believe God to be male.
Indeed there are images of God as mother in betlotd and the New Testaments.
One example is in Isaiah 66:13: As a mother corafioetr child, so | will comfort you;
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you shall be comforted in Jerusalem. It is likewrmsgortant to note that Jesus’
expression of God’s parental concern for his peepiploys feminine as well as
masculine imagery as when he compared himselitother hen trying to shelter her
brood under her wing in Luke 13:34:

‘Jerusalem, Jerusalem, the city that kills the petp and stones those who are sent to
it! How often have | desired to gather your chilidtegether as a hen gathers her
brood under her wings, and you were not willing?’

. For Christians, the image of God as Father hawidggn very much in his relationship
to the Son, and Jesus continues the image to shals @ve for all human beings. It
is from this starting point of God’s love that wencunderstand the Nicene Creed’s
description of God as ‘almighty.” When Christiadescribe God as almighty we mean
that he is all powerful. The main manifestatiorGafd’s power is in redeeming his
people. This relationship of loving concern isgesgted in 2 Cor 6:18: ‘and | will be
your father, and you shall be my sons and daugltgeys the Lord Almighty.’

. The idea of God as almighty is thus not meant gmest God is a tyrant who always
gets his own way. Indeed the existence of evilunworld clearly shows the world
does not always run according to God’s will. Gtdves free will in people and
creatures, and even the existence of what we aalral disasters suggests the world
itself does not run according to God’s hopes aad®for it. Instead of enforcing his
rule, God overcomes evil with love, by the deattl eesurrection of Jesus.

. The description of God as maker of all things waduided in the Nicene Creed in
response to those groups in the early centuriéfseoéhurch who, influenced by Greek
philosophy, believed that God was too perfect teeHzeen responsible for creating
this world with all its imperfections. They thoughgat the world must have been
created by some inferior god. Their reasoning lhesit to believe that the ultimate
God must be remote from this world and was for npesiple unknowable. This
heresy, called gnosticism, was so widespread timaairly extinguished the Christian
concept of God altogether.

. Today Christians are challenged to look more célyeét their belief in God as

creator. When we affirm belief in God “the makemhefven and earth and of all
things visible and invisible” we are not only affing something about the past, about
the beginning of all things. God continues to darehis world, and it continues only
by his help and grace. Today it is a matter oenny to focus on the care of God’s
creation which is being put in increasing jeopdbgiythe exploitation of nature

through pollution and the destruction of the ermiment. Christians are called to
cooperation with God in preserving and renewinggieigd creation.

10



Questions for Discussion

1. What range of worldviews are you aware of which aakowledge one God, a
number of gods, or no god at all?

2. How is it possible to speak of God as Father in aage of equality of the sexes or
with bad experiences of our own fathers?

3. How do you reconcile your belief in an all-powerfulGod with your experience of
evil in the world?

4. What for you is the significance of the Christian a@ctrine of creation in the
light of ecological challenges?

11



CHRISTIANS IN DIALOGUE

The Faith We Confess

SESSION 3: We believe in Jesus Christ: God’s onlyd®

Reflection on the Topic

1.

What is said about Jesus Christ in the secondthenlbngest, section of the Nicene
Creed will be familiar to those who know the Newsfenent story of Jesus. Most of
the phrases sound as if they were taken direaiiy the New Testament. For
example, 1 Corinthians 8:6 speaks about one Lotth) 3:16 speaks about the only
Son of God, and the pre-existence of Jesus befeagien comes out clearly in John
1: 1-18. The metaphor of light by which Jesus Gluas be called light from light is
one of the commonest in the bible. An early exangplsaiah 9:2.

The expression, “of one being with the Fatherthis only statement about Jesus
Christ in the Creed which cannot be found in thevNestament. It represents the
efforts of the Early Church to make clear the matifrthe relationship between the
Father and the Son in the face of the Arian herggginst Arius, the Creed stresses
that there was no time when God existed withouba &od is not God independently
of being Father. God is not God in any other wantas Father and Son in
relationship. Thus Jesus’ birth represents therimataon of the pre-existent Son.

As well as affirming his full divinity, the Creedssa insists on Jesus Christ’s true
humanity. God the Son became a real human beinghbled with us fully the human
condition. He lived on the same earth as we doh&tkan historical existence in time
and place (Lk 2: 1-2), and was born of a human eratbk 2: 7). Like us Jesus
endured the limitation of physical life. He wagmato a human family (Lk 18: 9).
Jesus Christ lived out his life in the circle diaman family, his friends, and those
whose lives his ministry touched. Finally, in dastfwith the oppressive forces of the
Roman Empire, he came to his death.

The Church’s affirmation in the Creed that Jesusstis both God and human cannot
be fully explained. It will always remain a mysterfy/faith. As Christians, however,
we need to keep a balance between these two agpieleesperson of Jesus Christ,
clearly recognising both his human and divine reuwhile being careful not to
submerge one in the other.

The 431 Council of Ephesus affirmed Mary, as théhmoof Jesus who is God, to be
‘theotokos’ mother of God. Christians continuaffirm her reliance on God and her
obedience to God’s word as a wonderful examplaeachurch. While different
churches have differing understandings of the ikeamportance of the Mother of
Jesus Christ, she does have a unique role in @risistory. Her obedience to God
was the vehicle through which Jesus was born afnaam mother, and as such is truly
human.

The Creed affirms Jesus became a human beingcfeaareason: ‘for us and for our
salvation.” While his teaching and ministry, hiaim to be God and act in God’s
stead, could in a real sense be somewhat ambigGaastaising him from the dead
confirmed him to be Lord over all and victor over @nd suffering. Jesus destroyed
the power of death, and took away our guilt. Thman life of Jesus Christ, lived in
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solidarity with humanity in general, and with hunsuffering in particular, is a
concrete model for Christian living.

7. The Creed also recounts that ‘For our sake he wasfied under Pontius Pilate; he
suffered death and was buried.” With his resummecand ascension, his work of
salvation is complete. Paul’s reflection on thegents clearly states that ‘Christ died
for our sins,’ (1 Cor 15:3), and are ones in wh{bd reconciles us to himself.” (2
Cor 5:18).

8. Jesus proclaimed the impending arrival of God’gylmm on earth. Healing the sick
and preaching good news to the poor were signsi@kingdom breaking into the
here and now. United with Christ in his resurm@ctihnrough faith and baptism,
Christians know and are able to participate inrgign of Christ now through
forgiveness and healing, justice and care for thisider. Christians await a return of
Christ, when all things will be made new once aordal.

9. In proclaiming that Christ will come again we affithat history will not end in chaos,
or just move to a natural conclusion, but thatiit @nd with the coming of the one in
whom it had its beginning. Christ will come againglory, in the power and authority
of God for the judgement of the world. While agedhent can bring a sense of dread
and fear, Christians can be confident in the fiaat Christ himself is our advocate and
has made the perfect sacrifice for us.

10.0Only God’s kingdom will last forever. Christiansp®se as false philosophies or
ideologies claiming to embody the ultimate mearhlife. Rather we seek to remind
current powers of their final destiny, under thierwf all creation.

Questions for Discussion

1. What difference does it make in your life that Jess Christ is divine and that he is
human?

2. How does their common faith in Jesus Christ hold duhope for greater
reconciliation among Christians of different racialand national backgrounds?

3. What do you believe about Mary? How is this beliefeflected in your life? What
does your Church affirm about Mary?

4. How do you think about the second coming of Christ®hat is its importance in
your Church? How does it influence your life?
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CHRISTIANS IN DIALOGUE

The Faith We Confess

SESSION 4: Holy Spirit and the Church

Reflection on the Topic

1.

Following Jesus’ resurrection in John’s gospel weetald that Jesus greeted the
disciples, saying “Peace be with you. As the Faltlaarsent me, so | am sending you.”
Then he breathed on them and said: “Receive thg Sairit. For those whose sins you
forgive, they are forgiven; for those whose sing yetain, they are retained” (Jn 20:21-
23). Jesus had previously told his disciples thatHoly Spirit would be sent in his
name by the Father and that he would teach thethialis and would help them to
remember and understand what Jesus had taughidinetd:26).

The most fulsome account of the gift of the Holyrps in the second chapter of Acts.
At Pentecost the disciples were assembled wheresiydthey heard a sound like a
cyclone and tongues of flame appeared in the achwdeemed to settle on their heads.
“They were all filled with the Holy Spirit and beg#o speak foreign languages as the
Spirit gave them the gift of speech” (Act 2:4).

The New Testament makes it very clear that in tbly ISpirit the first Christians
recognised that they were experiencing God infariht way than they had
experienced either Jesus or the one that Jesesl éadther. But it was God they were
experiencing. They referred to the Father, the @ahthe Holy Spirit as equal but
different persons. Paul concludes 2 Corinthiarnh tthe grace of the Lord Jesus
Christ, the love of God and the fellowship of thely{HSpirit be with you all” (2 Cor
13:13). This equality was also evident in eaiyrfjical formulations like ‘Glory to the
Father, and the Son, and the Holy Spirit.” Baptigas performed in the name of the
triune God. These all strongly suggest that thiy ISpirit was always considered by
the Church to be an equal part of the divine Tyinit

The term the Creed uses of the Holy Spirit to affits divinity is ‘Lord.” The Creed
also acknowledges the lordship of the Spirit ollecraation and history. As a divine
person the Spirit is one with God the Lord, and wita Christ the Lord. Christians
confess, too, that the Holy Spirit is the giveabflife. All that exists has life because
of the gift of the Spirit of God. The Spirit algoves the new life in Christ: human
beings are born again, made a new creation.

The Creed says that the Holy Spirit proceeds fioenRather. This is to distinguish the
relationship of the Spirit to the Father from tb&the Son to the Father. The only Son
of God is eternally begotten of the Father, whetha<reed describes the relationship
as a going out of or a proceeding. This processidahe Holy Spirit from the Father is
to be understood not as an event of separatiorsiaris, but as an eternal relationship.

Most Western churches use a form of the Niceneddndech says the Holy Spirit
proceeds ‘from the Father and the Son.” The Churt¢he West added these words
because it wanted to insist on the equality offather and the Son. It was an attempt
to clarify the wording of the Creed. The Churchihe East found thilioque, as this
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10.

addition to the original Creed was called, unacaielet They said that adding the words
“and from the Son” would mean that the Creed wdaddullifying the personal
distinction between the Father and his only begden. Western Christians had from
an early time thought about the Holy Spirit asiisgdrom the mutual love of the

Father and the Son. That has tended to mean, hovwteatthe Holy Spirit is thought of
as proceeding from a mutual relationship of thén&aand the Son whereas the Father,
who is the Godhead, is the source of both the &drttee Spirit in eternity. Eastern and
Western Churches are now seeking ways of explathiese different understandings

of this mystery to each other.

At first sight it appears that the Creed endedétscription of the Holy Spirit with the
words “he has spoken through the prophets” and lbegms to talk about other things.
These topics which the Creed now turns to, howelkehave to do with the activities
of the Holy Spirit. Indeed faith itself is impobkk without the Holy Spirit. According
to the Creed there is an indissoluble link betwiaenwork of God in Jesus Christ
through the Spirit and the reality of the ChurcheThurch is seen to have its origin,
life and unity in the communion of the Trinity. Fibre early Christians it became clear
that it was through the preaching and witness @f tommunities that the good news
of salvation was to be offered to all people. Tikiwhy the Creed links confessing the
Father, Son and Holy Spirit to confessing the Churc

The Creed affirms the Church to be one, holy, datlamd apostolic. These marks can
be understood only in relation to the persons efTthinity themselves. They are one
and undivided. The Church is one because it ppaties in the fellowship of the
Trinity. The Church is holy because it belongsh® Holy One. It is catholic, which
means universal and complete in time and spacaubedt is the gift of God for all
people, in spite of their varying nationality, ra@nguage etc. It is apostolic in its
commitment to the apostolic gospel of God’s gracédsus Christ.

Baptism is acknowledged as entry into God’s chuacid, actual participation in the
mystery of salvation. Many denominations accephit reservation baptism in the
name of the Triune God performed in each othensroanities.

The Church awaits the glorious return of its Lalesus Christ. It is oriented towards
the coming kingdom. God’s plan of salvation hasy&b reached its completion, yet
the church already experiences it today. Hencehhech lives as a prophetic sign, as
the means of God’s loving presence in the worldstarg for the world God loves.
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Questions for Discussion

1. How does your church recognise the action of the HpoSpirit in its life? Do you
hear much about the Holy Spirit in the preaching inyour church? What
challenges and commonalities are there between yoaohurch and Pentecostal
communities?

2. The Creed states that like the Holy Trinity, the clurch is undivided. In reality
we experience something different. What is the diind challenge before us?
What could we do to make our unity more visible?

3. How were you taught about the Trinity when you werea child? Is this still the
way that you think about the Trinity? How does beleving that God is Father,
Son and Holy Spirit shape your faith and life?

4. If you were asked to write a Creed which all Christans could affirm today what
changes, if any, would you make to the Nicene Cre@dAre there new challenges

the church needs to address in talking about God?
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