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What on Earth is the Church for?

This material is an adaptation of a booklet writbgrMartin Reardon and published jointly by
the British Council of Churches and the CatholiatihirSociety. We thank the author and the
publishers for permission to adapt the booklet.

The adaptation has been made by the Brisbane dsesdians in Dialogue Task Force
which represents the Anglican, Lutheran, Roman @igtland Uniting Churches. This five
session discussion programme has been designsohédrinterchurch groups. We
recommend that it be used at Pentecost to foll@wteek of Prayer for Christian Unity. It
can, of course, be used at any time during the year

Each of the five units of the programme has thie¥ahg sections:

Summary of the Essay

Suggested Bible Reading
Suggested Questions for Discussion
Prayer

moowe>

The Essay
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EVALUATION FORM

The group leader invites the participants to comple the Evaluation Form at the end of the
fourth study.

1. What did you appreciate about these studies?

2. What aspects of these studies did you findaliff?

3. What was the greatest challenge for you amd @turch?

4. What topics would you lik€hristiansin Dialogue to cover in future?

The Planning Committee invites the leader to respahto the two questions below.

1. Name of your group, each Church representedttendumber of people present from each
denomination.

2. Generally speaking, how fully did participantée into the discussion?

Thank you for your response
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LEADER'’'S GUIDE

1. Gathering

People coming to a group for the first time will
often have some anxiety —
¢ Will I know anyone?
¢ What will be expected of me?
¢ Did | switch off the oven?
¢ ltis important to help them through
this first awkward stage. Have all
your preparations done well
beforehand so that you are able to
greet each person warmly on arrival,
introducing them to one another, and
perhaps having tea and coffee
available.

2. Beginning

When all have arrived get the session
started by giving them a clear statement
of what the group is about -

Welcome the group

¢ who we are;

¢ why we're here;

¢ when we will finish.

It might go like this: "Welcome to my place,
and I'm delighted that each of you has been
able to make it. We are a group of people fron
Churches gathered together to reflect and sha
our ideas on ..(name of study). Tonight we
will be looking at Study One .....
B.  Then invite the members to introduce

themselves saying:

¢ who lam;

¢ why I'm here;

¢+ what I hope to get out of the

program.

Lead yourself by giving a short response to
each of the three areas. Then invite each of th
others to do likewise. Don’t worry if some
respond to only one or two of the areas.

C. Then distribute copies of the program.

Encourage participants to listen to one

another’s ideas with respect.

e

3. Opening Devotion

You may wish to play some music
quietly in the background and give the
group a few moments to reflect on the
opening devotion. Then call for
volunteers to lead it.

B.  You might like to choose an appropriate
song for the group to share

4, Reflection on the Topic

Invite a couple of people to read the teaching.
Encourage the readers to pause between each
section.

5. Discussion

Allow a few minutes of quiet time to reflect on
the questions. Encourage participants to share
responses to each question but there is to be no
pressure put on anyone to speak. Be sure to
make some response to each speaker if only to
say e.g. "Thank you John". This makes sure
the participant feels that he / she has been
heard.

0. Closure

Thank the participants for their participation.
Check to ensure venue is right for next session.

Closing Devotion

Cuppa
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Queensland Churches Together,
PO Box 2096, Toowong Q 4066

Telephone: 07 3369 6792
Email: admin@gct.org.au
Website: www.qct.org.au




UNIT 1 WHY BELIEVE IN GOD - and go to church?

A. SUMMARY OF ESSAY

Christians believe in God and go to church bectsusgbelieve they have been called and
attracted by Christ. However, they also have manmgdn needs which they hope the church
will meet. How does the church meet these needg? Danerely try to satisfy them; or does
it try to transform them so that the members ofdimerch can also witness to Christ in the
community at large and serve as God’s agents iwdnkl?

B. SUGGESTED BIBLE READING: John 6:35-40 and 60-71
C. SUGGESTED QUESTIONS FOR DISCUSSION

Why do you (and other people) go to church - notogohurch?
What do you expect to get and to give as a result?
How does the church relate to the local community?
D. PRAYER
Call To Prayer

Leader: Let us lift our minds and hearts to Gadi give thanks for all we have
received.
All: Blessed are you, God of all, now and alwamen

Prayer of Praise

Leader: Gracious God, you bless us with the difife. You give us life in all its
fullness.

All: Blessed are you, O God.

Leader: You give us your Son as our Saviour. Yaach us the word of life.

All: Blessed are you, O God.

Leader: You give us your Holy Spirit. You sustasin the community of the
Church.

All: Blessed are you, O God.

Leader: You make us your holy people. You clearssEom our sin.

All: Blessed are you, O God.

Leader: You invite us to love you by loving otheYsu unite us in mutual
affection.

All: Blessed are you, O God.

Leader: You give us talents to use for your glafgu call us to use them with
humility.

All: Blessed are you, O God

Leader: You nourish us with the bread of life. Ygpue us the cup of salvation.



All:

Leader:

All:

Blessed are you, O God.

You promise the joys of your kingdom. Yeali us to sing your
praises forever.

Blessed are you, O God.

Scripture Reading

Leader:
Reader:

Let us listen to reading from the Gospdiobn.
John:6:35-40

Pause for reflection.

Litany of Reconciliation

Leader:

All:

Leader:

All:

Leader:

All:
Leader:
All:
Leader:
All:
Leader:

All:

Across the barriers that divide Christians

Reconcile us, O Lord.

Across the barriers that divide race fraoer

Reconcile us, O Lord.

Across the barriers that divide the ricimf the poor.
Reconcile us, O Lord.

Across the barriers that divide Christiios people of other faiths.
Reconcile us, O Lord.

Across the barriers that divide man anoharg young and old.
Reconcile us, O Lord.

Confront us, O Lord, with the hidden pdéges and fears which deny and
betray our prayers. Enable us to see the caudéafef semove from us all
false sense of superiority. Teach us to grow ityumith all your children.

Amen.

Proclamation of Faith

Leader:
All:

Let us together confess our shared faith.

We are not alone, we live in God’s world. Welieve in God, who has created
and is creating, who has come in Jesus, the Wode rik@sh, to reconcile and
make new, who works in us and others by the Spifé.trust in God. We are
called to be the Church, to celebrate God’s presendove and serve others,
to seek justice and resist evil, to proclaim Jesus;ified and risen, our judge
and our hope. In life, in death, in life beyondtthe&od is with us. We are not
alone. Thanks be to God.

Final Blessing

Leader:

All:

May the love of God draw you to himselayMhe joy of the Lord
Jesus fill your spirit. May the Holy Spirit guigleu in all you do.

Amen.



E. ESSAY
WHY BELIEVE IN GOD - and go to church?

WHAT DO WE MEAN BYGOD?

The word God has no agreed definition; and yet [geogually behave as if it had. The
phrases “I believe in God” and “I do not believednd” tend to stop the conversation, as if
they make it clear, where the speaker stands.igytdo not. We have to ask “What sort of a
God is it that you do or do not believe in?’ ThedBhist certainly does not believe in God in
any way that is widely accepted in the West. TheslWu certainly will reject the Trinitarian
idea of God as Father, Son and Holy Spirit, as hglttaditional Christianity.

John Robinson’sionest to Godn the 1960s uncovered the widely differing vievisGod
held within the Christian church at the time - framalmost literal picture of an old man in
the sky (a picture which first appears in Christa@nhonly in the Middle Ages), stretching to
such philosophical ideas as ‘the ground of ourdpein

Very few people in our society are avowed and lalgatheists -that is people who positively
assert that there is no God of any kind. Many peape agnostic - are unwilling to make up
their minds whether there is a God. Many more 9969% of their lives as if God did not
exist. They only think of or refer to God at thasements of death, extreme suffering,
wonder or supreme joy which come rarely, but widampel self-competent twentieth
century humanity to look beyond the immediate pcatbusiness of living, to face ultimate
guestions of the meaning and purpose of life.

The Hebrews had two words for God, and | sometiwisk Christians had three. We could
use one in a mundane and general sense - ‘hissgod money, his business, his family,
whatever is the pivot and main purpose of his.I¥ge could use a second word in a
philosophical sense - of the god of the philosopheho is ‘without body, parts and
passions’, ‘the ground of our being’, or ‘the unradunover’. We could use the third word of
the Christian God, the Holy Trinity, Father, Som aioly Spirit, who is neither an abstraction
nor an idol/substitute for a god - but is persarad who, we believe, has charge of the world,
history and ourselves.

Then it would be easier to provide a satisfactorgwaer to the question, ‘Why believe in
God?”

To those asking about the general sense of the \godd we could point to all the different
values that make life worth living. In additiontteose people who are religious in the
normally accepted sense of the word, there aremwaryy who have a value outside
themselves to which they devote their lives - iyyrba their family, football, their work, their
car. Or they may devote their lives to a great eatesmedicine, to peace-making, to art. In
common parlance we say that these are their gogsaning the things to which they attribute
most value of worth (worthship - worship), the tsnpeople, or ideals around which they
arrange their lives. In the philosopher’s senssghalues are not God, who is the ultimate
source of all value; but they do show that menwadhen need to devote themselves to
someone or to something outside themselves ifigatibn is to flourish. The person whose
only concern is to take care of himself becomesardble and antisocial. In this sense of the
word ‘god’, he is the ultimate atheist. Are all ctligoers exempt from this kind of atheism?

To those asking about the god of the philosophersauld provide all the answers which
philosophers have given from the time of Platch®present day. We could point out that the
world is not self-explanatory: that it must /hawere from:



somewhere, must have been created by someond; shatvs evidence of purpose and
design; that human beings seem to have built emta moral sense; that the very idea of
being itself implies a god. These are all poweafigluments. They prove that it is rational to
believe in a god, but they do not prove to everi®gatisfaction that it is irrational not to
believe in a god. The Philosophers will doubtlesstinue to argue about it to the end of time,
when we will fall over the edge and - either knawnot know!

A Christian who is asked “Why believe in God?” qamint to all these arguments. But it is
highly unlikely that such arguments are conclusoreanyone. The reason why we believe in
God is likely to be much more specific and perso@air imagination will have been stirred

by seeing or meeting other Christians and beinga#d to their way of life; by hearing or
reading the Bible or an address on it; by shamngn act of Christian worship; or, most
probably, by being brought up in a Christian famitfhose treasured way of life we come to
make our own by personal conviction through expege We may explain this in a hundred
different ways, but ultimately we will have beetratted, inspired, challenged, captivated, by
Jesus of Nazareth; and his story will have bearpnéted by the Christian church as the key
to living, both in this life and beyond, it. We Wielieve that Jesus Christ shows us what God
is like. We will also believe that behind and withihe world, as we know it, is a loving God,

a Father, who gives his Spirit to inspire humamgei A Christian believes that this God is
living and active, does not wait for us to find hibut calls to us first. Somewhere, somehow
God touches us with a sense of wonder at the nyyggknry, or painful depths of life; or
speaks to us when we are at the end of our tatfieicatch a glimpse of a vision of this God
and we begin to pray and worship. Faith in GodlierChristian is not primarily something
we achieve. Churchgoing is not primarily a dutyitl-és our response to God'’s first coming

to us; and worship and prayer are our responsetbs@rior call to us.

WHAT DO WE MEAN BY BELIEVE?

God is not the only difficult word in the questidfhy believe in God?” What do we mean

by believe?The word is used in two senses. It is used imtglléctual sense, as a little
stronger than ‘think’. | believe that there is adsbhave weighed up all the arguments of the
philosophers and I think there is a God. It is alsed in a personal sense of trust. | believe in
God - | trust him. Clearly this second sense dting is far more significant, yet it is not
unrelated to the other sense. It is difficult isstrsomeone if we do not believe he exists!

In the end of the day we believe in the Christiaod ®ecause our imagination has been stirred
by the person of Jesus. We may have philosopheeaions for believing in God. We may be
attracted aesthetically to the beauty of the Glanstod, but our attraction to Jesus is in large
part a moral attraction. He is the person in histano shows up all hypocrisy and self-
centredness for what it is, and he personifies gessl and love. Response to that love is a
moral act. We want to believe in him. We may s$tdlve intellectual doubts and difficulties;

we may still be perplexed by the problem of suffgrand evil in the world; but if we turn

away from his attraction, his call, we have rejdatdnat we have seen to be good. In the end
of the day we believe in the Christian God becdugskas reached out and touched our lives
and has given us the grace by which we can respaitth is a gift.

Intellectual doubt is not the opposite, of persdadh, however uncomfortable it may be to
hold them together. We have faith in a God whoasdreat for us to comprehend. The early
Christians emphasised the mystery, the unknowab$enieGod. It was the gnostics - the
people who thought Christianity was primarily abknbwing the truth - who were major
opponents of Christian orthodoxy in the early dayd not the agnostics. There is at least as
much danger in pretending to too much knowledgereetod as to doubting the knowledge
that we have.



FAITH & QUESTIONS

‘| keep six honest serving men
(They taught me all | knew).
Their names are What, and Why and When,
And How and Where and Who!’

Rudyard Kipling

In the twentieth century in the West most adultsrexork poor How; and Why, What and
Who become lazy. It is no accident that proportielyamore very young and very old people
have a living faith. They live nearer the endsifef\where they are more concerned with the
Why questions, and where they are less pre-occupibdhe practical and mechanical
questions of How to make a living. This is not tmall continents. Lesslie Newbigin tells
the story of an accident in which he broke a letntha. The Indian pastor, asked why it
happened, and the explanation that satisfied hism“Was the will of God”. An ‘enlightened’
European would have asked ‘how it happened, anddAwave been satisfied with the answer
that the brakes of the bus had failed. Neither ddwve been satisfied with the explanations
given to the other, since it was the answer tajtiestion they had not asked. We are
governed much more narrowly by the questions wethsk by the explanations we receive.
Jesus often replied to a question not by providireganswer, but by asking another (more
profound) question.

VIRGIN BIRTH AND PHYSICAL RESURRECTION?

There is much debate at present about certain @spieChristian belief. The question has
been asked: does one have to believe in the plhysgarection and virginal birth of Jesus to
be an official teacher of the Christian faith?

| do not intend to try to answer this question, batake four points which should be taken
into account in answering it:

1. This is how question - how was he born, how didi&? It is the sort of question
which preoccupies twentieth century, scientific &chnological man. It cannot
therefore be ignored. But is it as important aswhat, who and why questions? Is it
not more important to believe that Jesus is theesgion of God in a human life than
to describe how he is that? Is it not more impdrtaraffirm that the man Jesus is
risen from the dead than to describe how he ras@&hbt more important to assert
that he was born, died and rose again to save thld whan to be able to describe the
manner of his birth and resurrection?

2. Clearly we are not able to compel ourselves obaa\else to any particular tenet of
intellectual belief. We are not therefore sayingt th certain person ought to ‘have this
intellectual belief. It is, however, perfectly reasble for a church to require of its
official teachers both an affirmation of belief amldo to refrain from teaching
anything contrary to the official teaching of tlcaurch. But how do we agree the
limits of orthodox teaching? Scripture is obviousig first criterion but Christians
disagree on its interpretation. This is one ofrttaor outstanding problems which
divide Christians from one another.

3. People sometimes compare the Christian faith tongon with various layers of
belief. The danger of peeling off one or two layisrthat there is no particular reason
to stop there. One can go on peeling until theretking left for, it is said, an onion is
merely a series of skins wrapped around nothing.



But this is a fallacy. What is being described dead onion. A living onion is not just
a series of peels. It is, in fact a living roothwibotlets growing down into the soil and
leaves stretching up into the air - both takingpiod and goodness. In a living onion
the significant question is not how many skins ibgst, but are they drawing in
nutrients from the soil and the air? So in the &fan faith it is not so much a question
of how much the Christian believes, but whetherlmlreving goes down into the soil
of God’s goodness as revealed in Christ, and resagpénto the world of life and
action. Do we live the faith we claim to have?

4. In the last two centuries Christian scholars haaid p great deal of attention to
passages in the New Testament which are difficulpéople today to understand or
believe - the miracles, the differing accounts afious events such as the
Resurrection. All this work has been of great imt@oce. However, Mark Twain made
the salutary comment that it was not the passagg®iBible that he did not
understand which troubled him most, but the oneditheinderstand! It is easy to
understand “Go, sell what you have, and give tqth@ ... and come follow me”
(Mark 10:21) or ‘If anyone would come after me,h@h deny himself and take up his
cross and follow me” (Mark 8:34) It is not so easylo it!

BELIEVING IN GOD AND NOT GOING TO CHURCH

For the Christian, belief in God has traditionadhytailed belonging to the Christian
community, the church, and regular participatio€hristian worship. In fact corporate
worship on Sunday has become so characteristleeofhiurch that most Christians, if asked
the question “What on earth is the church for?”uldgrobably first answer “To worship
God”. We shall return to the relationship of wopshnd church membership later.
Meanwhile, we are faced with a problem.

Most people in Australia say that they believe mdGWhy do so few of these go regularly
and frequently to church? Many will say that they too busy; but that

simply means that they give priority to other aiti®s. A woman once told me that she was
afraid of going to church because it was like @sps web. Once she got inside the building
she would be caught up in a round of church-ceraogigities from which she would never
escape.

Innumerable individual reasons for not going regule church will be given by those who
believe in God. However, | will hazard two caria&s, or contracting viewpoints. The former
used to be characteristic of the countryside, hedatter of the town or city. However, this
distinction should not be pressed today.

1. The church belongs to the community

According to the former view the church belongsh® community. Religion is a
community religion whose roots go deep into eadiristian centuries and even into pre-
Christian elements. The church is regarded astgelpi maintain the fabric of society in a
cultural and moral sense. It enacts the ritualtvhielp to provide a stable background to
life at moments of crisis such as bereavement.dd@hsbservance is important, and
Harvest Festival alongside Christmas and Eastdirs@e many people in church who are
not there week by week. The maintenance of regudaship is seen to be the
responsibility of a professional priest or minisemd of a few enthusiasts who happen to
be religious. The believers in God who do not wigrsagularly see the clergy and the
enthusiasts as fulfilling theft religious duty drett behalf. The worship of God is being
maintained, and that is good for society. Such aib@rding believers are often very
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generous in giving money or even time in maintagrtime church building. Such non-
attending believers often send their children torch day schools and Sunday schools.
They are often also the first to complain if chasmgee made in the church building or its
form of worship. They see the church as a bastidgraditional values in a rapidly
changing society.

2. The church is a club

According to the latter view or caricature, the udoes not belong to the community,
and is accorded less importance by the community.rather a club to which people
belong, even if they attend only very rarely. Theyuld probably say that they do not
attend church regularly because they rarely feehted to do so. They would, however,
allow that the church does meet the need of ceothier people, needs of which either
they themselves are unaware of which they do reresiThey have been affected by
modern, rationalist thinking and reliance on sceeand technology. The God they believe
in is likely to be a supernatural being whose #a@sce is required only in those rare
moments when nature, helped by modern scienceeghddlogy, cannot cope; or on
those special occasions when something out ofriieary seems appropriate - especially
at births, marriages and deaths. They believe@od of the gaps’ left by modern
science. The point of view of such non-churchgdiatievers in a supernatural God may
seem strange to practising Christians. Howevehapes theft views are the result of the
church’s emphasis in the past on the supernatutiktexclusion of the recognition of the
Spirit’s presence in the world of nature, and irtligethe working of science and
technology. The existence of this very large grotipon- churchgoing believers in the
Christian God is very significant in Australia.

THE CHURCH IS HYPOCRITICAL

There are, however, others who believe in God, e deep religious needs and high
ideals which have not been met by the traditiortaisfian churches which they have
attended. They have looked for clear Christianheay; for help with prayer and spirituality,
or for a close-knit community devoted to what theyuld regard as more self-evident
Christian ideals. Unaware of the riches of the &fan tradition, of Celtic

spirituality, of Franciscan simplicity, of the cemplative and mystical tradition, of Puritan
devotion, of Eastern Orthodox spirituality, thewaaought elsewhere. As a result idealistic
young people in particular have been attractedon® of the new religious movements such
as the Moonies, or one of the groups claiming tbegin in a Hindu culture. Others have
found Christian fellowship in one of the expandgrgup of house churches. They would be
more critical of the institutional churches. Theavh been attracted by Jesus of Nazareth, but
they see the church as hypocritical, as claimiegName of Christ, but neither following his
example, nor obeying his teaching.

The word ‘hypocritical’ is a hard one, and one ubgdesus of his own contemporary
religious leaders. It is a word which need notriderpreted as meaning consciously
hypocritical. But if we look at the life-style off@istians, at the ways our churches are
organised and at their short-term goals, and tbempare them with those of Jesus and of the
early church, perhaps we shall see what our critiean. It would be good if we could
persuade someone who is attracted to the storgsofs) but repelled by much that goes on in
the church, to help us see the church as he wedwit.

We have asked why people believe in God. We hakedashy so many people, who believe
in God, do not go to church often. We now ask weggde go to church.
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WHY PEOPLE GO TO CHURCH

The answer has always been complex, as the folfpviiyme, found in an old Prayer Book
and dated 1870, shows:

Some go to church just for a walk;
Some go to laugh, some to talk;
Some go there for speculation;
Some go there for observation;
Some go there to meet a friend;

Some the tedious hours to spend;

Some to learn the Parson’s name;

Some go there to wound his fame;
Some go there to meet a lover,
Some new fashions to discover.
Some go there to doze and nod,

But few go there to worship God

For the Christian, as we have seen already, metmpevthe church is part of faith. The
Christian is called by Christ to follow him, and,doing so, becomes part of the community
or fellowship of the church. The Christian respotalthe divine call by worship.

However, if we leave aside, for the moment, thendicall, what are the human motives
which impel people to regular worship? The needghvpeople feel and go to church to
satisfy? The question will often produce answerglwbear little obvious relation to Jesus of
Nazareth. Any categorising of answers is bounavolve gross over-simplification, but |
suggest five main headings:

1. To find meaning and truth

Life is not self-explanatory and religion suppleefamework into which life’s
experiences may be fitted, and which will give sdamel of picture of what is otherwise
unknown and therefore frightening.

This was one of the motives which led the couioig Edwin of Northumbria to adopt
the Christian faith in 627AD on behalf of our Emfjliancestors. According to St Bede a
member of his court likened our life to the fligifta sparrow through the king’s hall, the
flight was visible in the hall, but no one knew wi¢he sparrow had come from before he
entered by one window, or where he had gone aftéefh by another. Christianity
purported to tell where our life came from and wivas its destination, and so it provided
meaning, and satisfied the search for truth.

2. To find beauty

For centuries Christianity was the chief patromhef arts, and the life of Christ the main
inspiration of the artist. Even today many peopddachurch partly at least because of
the beauty of the music, liturgy, ritual and arebitre.

The Russian Primary Chronicle tells the story efdifficial conversion of Russia to the
Christian faith in 989AD. The Grand Prince Vladiraént envoys to examine the great
religions of the world, Judaism, Christianity aisthm, so that he could decide which to
embrace. He rejected all the others, and decidegdtssia should adopt the Christian
faith as represented by the Eastern Orthodox bedaeiseard one of his envoys describe
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the beauty of the holy liturgy celebrated in St l8apn Constantinople, and how through
it he felt himself transported into heaven.

3. To establish moral values

Australian society has developed certain moralesbdue to the presence of the Christian
churches. Many people have falsely assumed thatvaluoes exist on theft own. As
secularisation and materialism take hold, and lasratligions with other value systems
come to this country, we are realising that moedligs do not exist in a vacuum, but are
dependent on a coherent system of belief and beavi

Any student of the Old and New Testament will besthat central to the teaching of
the Law, the Prophets and of Jesus himself isrsistence that religion without morality
is of no value.

Protestantism has been highly moralistic in toneast since the Victorian era. So much
so that people give as an excuse for not goingptiooh the fact that they are not good
enough. This excuse betrays a misunderstandingpo$t@n teaching. The church is for
sinners who are welcomed as they are, so longegdihst in Christ.

4. To belong and find acceptance

Perhaps today the human motive which draws peoptt powerfully to church is the
need to belong and find acceptance. We live inceegowhere communities are breaking
up, even the most fundamental of all communities,family. To find a secure base from
which to live our lives we need to acknowledge dependence on God and on one
another, and this is symbolically enacted in chuittials. In baptism we are made a
member of the family of Christ. Week by week wefess our sins, are forgiven and are
accepted by God in Christ. We receive communiarenew our relationship with God
and with one another, and are sent out into thédwefreshed to continue our everyday
witness to Christ by what we do and say and are.

The need to belong and be accepted may take mamg fsome healthy, some less
healthy. There are those who belong to the chuactlybecause they need to exercise
some kind of leadership, which they have been @ntabtio in the outside world. Others
treat the church as a cocoon to protect themséloesthe harsh reality of the world. One
woman described her God as her own personal armab@which she could nestle for
comfort when life was difficult Another woman, wheed in a Housing Commission area
where probably only 2% of the adult population wienthurch, was asked what her non-
churchgoing friends thought about a particular eratthe answered that she did not
really know anyone who did not go to church. Farrspeople the church has become an
escape from reality.

5. To find healing

Akin to the need to belong and find acceptanckasieed to find healing. Not only are
communities breaking up in our society; persorediire breaking up and in great need of
healing or wholeness. From the time of Jesus orstie Christian church was deeply
involved in the ministry of healing until recentlfhen for a while the church left healing
almost entirely to the medical profession. Nowc¢harch has begun to discover again its
ministry of healing. The reconciliation of humanityGod also involves the reconciliation
of person to person, people to their environmerd,the personality within itself.
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SHOP OR SERVICE STATION?

The need to find meaning, beauty, healing and danep can be met in a selfish and negative
way or in an unselfish and positive, way. In reg®oto a survey carried out 20 years ago in
England an Anglican priest in Sheffield said of goof his parishioners, “They treat us like a
shop”. He explained that they came to church mdretyet something out of it for

themselves, and showed no sense of responsilatityp&intaining the church, let alone for
sharing its benefits with those outside it. In slaene survey a Protestant minister painted a
similar but more positive picture of some of hig taembers: ‘They regard it as a vehicle
service station. They come in once a week to fillmith the Spirit to keep them going for the
rest of the week; and they come in for an occasioverhaul when things go wrong”.

The point at issue in these examples is the effieitte regular worship on the worshippers.
Does it make any difference to the way they livethe rest of the week? Does the meaning,
beauty, moral value, healing and sense of belontjatthey find in worship transform them,
so that it shines through them in their weekdagdiand contributes to a more coherent,
beautiful, supportive and whole community in theld@round them? Or do they in effect
lock up these values and leave them behind inlthech building, during the rest of the week
adopt the values of the world at large, and so nmakspecifically Christian witness and
contribution to wider society? Do they go to chutalescape from the difficult reality of this
world, or do they go to church to renew their merahd so to return to their everyday
concerns with theft spirit restored?

THE CHURCH AND THE WORLD

This is a key issue which emerges in this unitrétationship of the church to the world
around it. It is not merely a question of the mesivneeds and attitudes of individual
churchgoers. It is a question of the way in whidbcal church relates its worship to its
mission in society, and vice-versa.

Churches which are based on parish boundaries @ likely to admit to membership
people of all different types and classes who happdive in the area. They are more likely
to become involved in the secular concerns of tresp area. They are less likely to have a
clear-cut frontier between those who are membeiidfamse who are not, and sometimes lack
a sense of closer fellowship and corporate identity

On the other hand churches which have no geogralgwtindaries tend to have clearer rules
of membership, but run the risk of being isolatexhf the secular concerns of the
neighbourhood. They also run the risk of attracting membership people of one class and
attitude. They tend to have a clear-cut frontigmeen members and non-members, although
this may be blurred by a category of adherents,, wiinde not being members, nevertheless
attend worship occasionally (and sometimes morelaely than some of the members), but
who are not prepared to commit themselves to meshiger

This relationship between worship and mission,llooagregation and neighbourhood,
church and world is not merely a practical andaogical issue. It is a theological one.
Different churches and Christian groups have diffpunderstandings of the world and of the
church’s mission in it.

To caricature the extreme viewpoints; some churbleéisve that the world is in the power of
the devil and is doomed to destruction, and thatctiurch’s task is to bring Christ’s salvation
to as many individual people as possible by briggitem into a personal knowledge of Jesus
Christ and into the holy community of the churdte saints who are being prepared for
heaven in the next world. Other churches belieaé Jasus came into the world to save it, and
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that means liberating those who are oppressedjlbstice and so transforming the world’s
institutions and structures that it becomes muclertke the Kingdom of God. What
happens in the next world is God’s concern. Out pesparation for it is our work on behalf
of the poor and oppressed in this world.

EFFECT ON CHRISTIAN UNITY AND MISSION

We have looked briefly at the motives and felt ree@tlich bring people to church; secondly
at the social make-up of local churches and tled@tionship to the secular community in
which they are set; and thirdly at their theolobigaderstanding of the relationship between
the church and the world. All three affect profolynénd sometimes in hidden ways, their
attitudes to Christian unity and to Christian nossiEven when Christians are intellectually
convinced of the importance of Christian unity dwiStian mission, they are unlikely to act
upon those beliefs, if in fact the motives whicimgrthem to church or the underlying
purpose of the existence of the local church niditegainst mission and unity.

To give some caricatures as examples:
Ferry-boat to Heaven

If a church sees its task to be plucking souls fthis perishing world and ferrying them to
heaven, then it is not likely to become involvedrinng to improve the structures and
institutions of this passing world. Nor will it s€hristian unity as a priority. Indeed the
greater the variety of modes of transport to heawehe form of differing denominations, the
more souls are likely to reach their destination.

Place of refuge

If a person comes to church to escape from thespreof daily life, that person will need to
change before he or she is willing and able tatsagea Christian responsibility to engage in
mission in the world he or she has been tryingsttape.

Club for the like-minded

If a local church is at heart a support club fketminded people, it is going to have to change
before it sees its mission as including a welcoonmémbers of another class or race. It will
also have to change if its concept of Christianyuisi to include close relationships with
people who have different ideas, or who come frowtlzer class or race.

Focus of secular community

If a church believes its task is confined to prawida focus of community for the
neighbourhood, it will not be likely to engage waagelism nor concentrate on the
preparation of souls for eternal life.

Shop for religious consumers

If a church sees its role to be the meeting ofdigious needs felt by its adherents as a shop
meets the needs of its customers, then it will Hétke cutting edge for mission. It will have

no incentive for a wider unity since a consumeiietgds based essentially on competition
between different shops.

Of course the felt needs and motives which bringppeeto church are containers too small to
hold the Spirit of God. The local congregationsvtuch such people come are too narrow
fully to represent the Body of Christ into whiclethbaptise theft members. Their
understanding of God’s mission to the world, anthefunity he desires to give his people,
the church, is a container too limited to hold filéness of his truth. However, the Holy Spirit
is constantly transforming our motives deepeningraeds, reshaping our congregations and
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breaking open the narrowness of our minds. That$piconstantly reshaping the human
material himself enlarging and enriching it to makaore serviceable to God’s purpose at
that particular time and place.

The Christ who calls us into his church is condyaratising new questions, making us aware
of deeper needs; until we begin to see that oulsyed! be met only as we forget ourselves
and allow him to use us to meet the needs of ofoeltss sake.
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UNIT 2 -WHAT DID JESUS COME FOR?

A. SUMMARY OF ESSAY

The first seven chapters of Mark’s Gospel desanbat Jesus did and said in Galilee. In
Chapter 8 we learn who Jesus is: the Messiah wtmséng was foretold in the Old
Testament. The remaining half of the gospel dessrilesus’ deliberate journey to Jerusalem,
where he resolutely bears withess to God'’s lovejastite in the public forum, is handed
over to death and rises again.

The New Testament writers interpret this storyeimnrts which their contemporaries would
have understood: Jesus was the Redeemer, JuSdienfice, Saviour and Reconciler.

Jesus also gathered a group of disciples who beaasommunity to continue his life and
work as an instrument of God’s purpose in the world

B. SUGGESTED BIBLE READING: Mark 8:22-38
C. SUGGESTED QUESTIONS FOR DISCUSSION

How would you try to show someone, who was not astthn, what the life, death and
resurrection of Jesus means to you? What was Goafmse in sending Christ?

D. PRAYER
Invitation to Pray

Leader: The Lord be with you
All: And also with you.
Leader: The spirit you received is not the spifislaves bringing fear into your lives

again; but you have received the spirit of adoptitich enables you to cry
‘Abba’, Father, when you turn to God.

Response

All: O God, you have created all things, but abaltgrou have created humankind
in your image. You have bestowed your gifts onn sent us out into the
world. 0 God, you have commanded us to love onéhanoYour desire is that
we should be one, as you are one with your only 8drord, free us from all
disharmony and unite our hearts in the fellowstipaur Holy Spirit since we
have become one body and one spirit and have [adled ¢o one hope in
Jesus Christ our Lord. Amen.

Litany

Leader: In the presence of our loving God let gené and confess our sins against
unity: Lord, we humble ourselves before you; weehbrought division into
the unity of your Church.

All: Have pity on us, Lord.

Leader: In our witness to the truth we have oltean hard and exclusive.

All: Have pity on us, Lord.
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Leader:

All:
Leader:

All:
Leader:

All:
Leader:

All:

Intent on the mote in our neighbour’s eye have forgotten the beam
In our own.

Have pity on us, Lord.

We have ignored our brothers and sistexd)ave despised them; we
have often wanted to win a victory over them.

Have pity on us, Lord.

We have divided the family of your chikirgith barriers of race and
nation, culture and class.

Have pity on us, Lord.

By our divisions we have hindered the @gtof love and the spread
of the Gospel in the world.

Have pity on us, Lord.

Scripture Reading

Leader:

The reading is taken from St Mark’s Gospélpter 8 verses 22-38.

Pause for Reflection

Profession of Faith

Leader:

Let us profess our common faith by prayiregApostles’ Creed.

| believe in God, the Father almighty, creatohe&ven and earth. | believe in
Jesus Christ, his only Son, Our Lord. He was caeckby the power of the
Holy Spirit and born of the Virgin Mary. He sufferender Pontius Pilate, was
crucified, died, and was buried. He descendeddaléad. On the third day he
rose again. He ascended into heaven, and is seatie right hand of the
Father. He will come again to judge the living dhe dead. | believe in the
Holy Spirit, the holy catholic Church, the commumiof saints, the forgiveness
of sin, the resurrection of the body, and thedwverlasting. Amen.

Commitment to Unity

Leader:

All:

In response to Christ’s prayer that Ciarstbe united let us recommit
ourselves to Christian unity.

We accept anew our call to make visible onityin Christ. We pledge
ourselves to serve one another in love, not onlwbsds but by deeds. With
God'’s help we will strengthen our efforts for conmraxtion, prayer and
worship.

The Lord’s Prayer

Leader: Let us ask our Father in heaven for allreeds in the words Christ gave us.

All:

Our Father
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E. ESSAY
WHAT DID JESUS COME FOR?

People go to church from a mixture of motives, saomscious, some no doubt unconscious.
The churches themselves, and the Christians whodathem, understand their task in
different ways. They would probably all be ableatswer the question “What on earth is the
church for?” using similar general phrases. Thayid¢agree that it exists to worship God and
to carry on Christ’s mission in the world today.ti#fuasked to interpret those general phrases,
then the answers given would begin to diverge. Seméd emphasise evangelism, others
the search for holiness, others the transformatisociety.

How should we set about judging which are the traaswers, and which are the right
priorities today? Most Christians would agree thatbest place to start to find an answer is
the New Testament.

They would also agree that we should begin by stgdwhat the writers of the New
Testament considered to be the purpose of the eaulch. As the early church depended on
Jesus, that study would lead us to ask what wass@aowpose in sending Jesus. To put it in
the simple and direct terms of the fourth Gospesug says to his disciples, “As the Father
has sent me, even so | send you” John 20:21. Huogptks’ task and purpose may not be
identical with that of Jesus, but it clearly follsirom his and is dependent on it. We shall not
be able to understand the task and purpose ohilrelt until we understand how the authors
of the New Testament explain what Jesus Christ ¢atae¢he world for, and what he trained
his disciples for.

The earliest written account left to us of the wtwirJesus is probably Mark’s Gospel. It is not
biography in the modern sense. The author was abmeaf the early church, and possibly an
eyewitness of Jesus’ betrayal in Gethsemane, M&&L1 The first verse of the Gospel
declares the author’s belief that Jesus was th&sClkhe Son of God”. His Gospel is a
powerful presentation of this belief and is cargfalranged to develop his theme. Matthew,
and to a lesser extent Luke, follow the outlinéiairk; and their additions, which are
considerable, are chiefly of the sayings of Jesus.

BEGINNING OF THE GOSPEL

Mark begins his Gospel with a reference back tdQlteTestament. Isaiah, the prophet, has
foretold the coming of a messenger who will prefghesJews for the coming of the Lord.
John the Baptist is this messenger. He warns meagporaries that God will come to them
in anger and judgment unless they mend their wdiyeofMany people repent and are
baptised by John as a symbol of the washing awétyeaf sins. John also points to the
coming of Jesus who will baptise not only with watmit also with he Holy Spirit. Jesus is
baptised by John, and he is immediately conscibtiseoSpirit coming upon him and driving
him in to the desert, which the Jews thought dhashome of the devil. This opening scene
of the Gospel emphasises the continuity of theddldl New testaments. Jesus did not come to
start a totally new church and religion. He campuafy and fulfil the hopes of the old
religion of the Jews, the People of God.

Luke and Matthew tell the story of Jesus’ temptaby the devil in the wilderness - stories
which claim to show how Jesus himself interpretischission. He refused to perform a
miracle by turning stones into bread merely toséatnis own hunger. He had come to fulfil
his Father’s will, not his own. He refused to thrbimself off the Temple parapet to compel
people to believe in him. He had not been commaialéd this by his Father, and faith
separated from obedience to God is mere self- denfie. Jesus is finally tempted to use the
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devil's own worldly power to establish his messtargign. In rejecting this, Jesus was
rejecting the way of the Zealots who were tryingwerthrow the Roman occupation of
Palestine by force. Had he fallen into this temptahe would have acknowledged the devil’s
right to rule this world, for he would have endatslke devil's means of control, the power
that corrupts and leads to death, instead of Goalger of love which waits patiently until it
evokes a response and so brings new life.

BEGINNING OF JESUS’ MINISTRY

From his temptation in the wilderness in the saedbt of Palestine Jesus goes North to begin
his ministry in Galilee, Mark 1:15, proclaiming tgeod news of God’s rule and the coming
of his Kingdom. Luke links this with the Old Testam by presenting Jesus as beginning his
ministry with a quotation from Isaiah 61, “The Spaf the Lord is upon me, because he has
anointed me to preach good news to the poor. Hedratsme to proclaim release to the
captives and recovering of sight to the blind,dbat liberty those who are oppressed, to
proclaim the acceptable year of the Lord’ Luke 48189. The Jews had been expecting that
God would intervene in history, and establish bie of justice and peace. Jesus proclaims
that God’s kingdom has begun and will grow.

From the beginning of his ministry Jesus called noeiollow him promising that they will
fish for men. And in the next seven chapters ofGuspel Mark describes Jesus, and very
soon his disciples also, travelling about Galilea iministry that fulfils Isaiah’s prophecy. He
preaches the coming of God’s rule, he casts outsiéwe heals the sick, the blind, the deaf
and the dumb, and he forgives sins. He teachawsitittudes and feeds them when they are
hungry. He goes aside by himself to pray to hisi&at

He calms a storm on the lake and walks on the wieworships in the synagogue. He
resuscitates the dead.

Mark records that Jesus calls 12 disciples foretlmarposes: to be with him; to be sent out to
preach; and to have authority to cast our devilsk\8al4 & 15. “He who receives you
receives me, and he who receives me receives horseshit me” Matt 10:40. When 70
disciples return from a mission, Luke quotes Jesusaying, J saw the devil fall like lightning
from heaven” Luke 10:18. Matthew and Luke both rdctesus’ promise that the Twelve will
be leaders of the restored People of Israel irfkitgdom Matt 19:28, Luke 22:30.

The next unit is devoted to the beginning of therch. However, it is important to notice
here that, according to the Gospels, a signifipant of Jesus’ purpose was to gather round
him a group of disciples. These disciples follovisatt as master, were drawn into a
community of life with him, imitated his exampleceived special teaching and training, and
were sent out to share his ministry. The Greek vamaktle means “sent out”. It is therefore
not surprising that, after the resurrection of 3emud the sending of the Holy Spirit, the early
church should see itself as integrally bound uprwhe life and work of Christ; having its
origin in his life and its purpose in proclaiminig tife, death and resurrection; and in being a
channel through which the salvation he achieveddcbe extended to the world.

PRIORITIES

Is it possible to establish priorities in Jesustkvat this period? Did he give priority to
preaching over healing, to teaching over castirtglemons, to training the disciples over
teaching the multitudes? He did on occasion take his disciples away to avoid the
crowds, but this was to restore a balance in higstny, not to establish a priority. He also
deliberately left Capernaum, where his ministry wié much sought after, on the grounds
that he had to preach in the next towns also, Ma3B; but this does not establish the priority
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of preaching over healing. It is not possible frilra Gospel accounts of his actions to divide
Jesus’ ministry into some elements which had grgaterity than others. His ministry was
all of a piece where words and deeds both poirtede nearness of God’s reign.

One priority is established. His disciples are todd to go to the Gentiles, but only to the
Jews, Matt 10:6. Jesus protests to a Greek wonadiéwas not sent to the Gentiles;
however, he has pity on her and casts the devibblér daughter, Mark 7:26 - 30; Matt
15:21 - 28. This limitation, however, is removedc@ding to Matthew, after the resurrection
when the gospel is to be preached to all natioradf R&19.

It is also claimed that Jesus gave priority togher and the outcast. There is no doubt of this,
but we have to be careful not to oversimplify wtes meant. God cares for rich and poor
alike as human beings. All are called to salvatidonever, personal wealth, the exercise of
power and concern for respectability bring withnthguch preoccupations that they make
people forget their need of God. The humble, thar pand those who know they are sinners
know also their need of God and of his salvation.

They are nearer the Kingdom of God, and Jesus déwobst of his ministry to such people
because they had ears to hear what he was sagsgs’ bias to the poor, what some
theologians call his “preferential option for thegp, is not a manifesto for a political
programme to establish exactly equal conditionef@ry member of society. It is certainly
not an approval of the gross inequalities and tigasn society which cause such suffering
and strife. Jesus knew that all he possessedittesaealth and his vast powers of healing,
was a gift of God to be used for the benefit otladise in need. He used them in this way
unstintingly, and taught others to do the same.

WHO JESUS IS

The first seven chapters of Mark’'s Gospel desdtieevords and deeds of Jesus and his
disciples in their ministry in Galilee. In Chap&rJesus takes his disciples twenty- five miles
north up on to the slopes of Mount Hermon. Ther@adsarea Philippi, near the source of the
river Jordan, Peter recognises him to be the MesBlark 8:29, the leader some of the Jews
had been expecting to come and give them freedoom Ehat moment the dramatic and
geographical direction of the Gospel changes. Jesmgdiately foretells his own suffering
and death, a prophecy he repeats several times@@Mjourneys resolutely back south
again, along the line of the Jordan into Judaeacanttontation with the Jewish and Roman
authorities. Peter remonstrates with Jesus, bebisked. “You are not on the side of God, but
of men”, Mark 8:33. We are immediately remindedref Temptation story in Matthew and
Luke. Jesus is consciously correcting the popwpeetation that the Messiah will bring in
God'’s reign by force. He replaces this picture wiitat of one who suffers. Perhaps Mark, and
certainly Luke, see in this, reflections of thetpre of the Suffering Servant in the Old
Testament, one who was “wounded for our sins” ardKoned with sinners”. Isaiah 53:5 &
12; compare Luke 22:37 and Acts 8:32 - 35.

AND WHAT THE DISCIPLES WILL BE

Mark’s Gospel then continues with a saying of Jeésaschallenges the disciples with the
realisation that, just as they have shared hisstmnof healing, preaching and exorcism in
Galilee, so now they must share his way of sufteriif any man would come after me, let
him deny himself and take up his cross and follogv For whoever would lose his life for my
sake and the gospel’s will save it”, Mark 8:34 & 3his saying is one of the few found in all
four Gospels. In it Jesus shows his disciplesriher spring of his own commitment which
will shortly take him to Jerusalem and to deatls ebmmitment in life is not to himself, but
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to his Father and to others. His commitment evatetith defeated the power of death and the
devil, and issued in life with God. That is the dawews; and following Jesus means
accepting the triumph of this death and resurractmd sharing his commitment. The world
offered by the devil to Jesus at the Temptatiomagh nothing if a man loses his soul, his

life, his integrity, in gaining it. Here Jesus adfits my sake”. The disciples’ commitment is

no longer now simply to Jesus’ message, but todgmn a true sense, Messiah.

A little later in the Gospel James and John addetwith Jesus in his glory and Jesus asks
them; “Are you able to drink the cup that | drinkto be baptised with the baptism with
which | am baptised?” Mark 10:38. And he foretétiat they will indeed share his cup of
suffering and baptism into his death. And then dr&iaues: “The Son of Man came not to be
served but to serve, and to give his life as aganfor many”. Mark 10:45. His life is offered
for others. This theme is taken up in various waysther parts of the New Testament.

Let us pause and reflect for a moment on this dsgelesus’ teaching. In the first unit we
looked at some of the human motives and needs vdnah people to church. In his teaching
Jesus promised to fulfil people’s deepest needsarie that they may have life, and have it
abundantly”. John 10:10. But in fulfilling people'®eds he turned them upside down. The
person looking for abundant life will find it, nby satisfying his or her own need for
meaning, beauty, belonging and healing. True $if®ibe found in following Jesus in
bringing meaning, beauty, acceptance and healioghiers. We find our own life only when
we deny ourselves, stop trying to satisfy our omdividual needs and self-will, but rather
seek God’'s will and to meet the needs of otheiis.dnly in dying to self for Christ’'s sake
that we find our true self, the self God intendmd unselfish self directed not by our own
will, but by God’s will for the benefit of the whelof his creation.

THE JOURNEY TO JERUSALEM

Jesus journeyed south and his teaching was shoba troie in Ms own life, given up for
others in obedience to his Father’s will. AccordingMatthew, Mark and Luke, Jesus made a
deliberate choice to go to Jerusalem, althoughniesvihe was travelling towards a
confrontation with the Jewish and Roman authorittegch would entail his death. John’s
Gospel presents a similar picture. Christ’s glamg ais love are shown above all in his
crucifixion.

Jesus enters Jericho amid excited crowds. BlintirBaeus calls him Son of David, a
Messianic title. Placed here it presumably sigsifiee nationalistic hopes of the crowd that
Jesus is the Davidic king who will restore Israélidunes by force. This is a dangerous
moment for Jesus. As he enters Jerusalem he faldtbariah’s prophecy ‘to, your king
comes to you; triumphant and victorious is he, hienaind riding on an ass, on a colt the foal
of an ass.... and he shall command peace to tl@aahis dominion shall be from sea to
sea...” Zachariah 9:9. In so doing he asserts listMessiahship, and his peaceful purpose.

Jesus cleanses the Temple of those who are usiegditificial system to make a profit for
themselves. “My house shall be called a houseajfgsrfor all the nations, but you have
made it a den of robbers”, Mark 11:17 quoting Is&&:7. This is a challenge to the religious
authorities, not directly to the Roman governod #re chief priests look for a way to destroy
him.

Some of the Jews, who presumably wished to befitbaan rule in Palestine, tried to trap
him with the question “Is it lawful to pay taxes@aesar, or not?” Mark 12:14. He evaded the
trap by stating the principle rather than giving@se guidance: “Render to Caesar the things
that are Caesar’s, and to God the things that atesG Mark12:17.
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Just before Jesus’ own betrayal to the authorifiagk records Jesus’ prophecy that similar
things will happen to his followers: “But take hetedyourselves; for they will deliver you up
to councils; and you will be beaten in synagogaes, you will stand before governors and
kings for my sake, to bear testimony before themd e gospel must first be preached to
all, nations. And when they bring you to trial ateliver you up, do not be anxious
beforehand what you are to say; but say whatevgwven to you in that hour, for it is not you
who speak, but the Holy Spirit”, Mark 13:9 - 11.iFkwould have begun to happen before the
Gospel was written down.

In the upper room Jesus ‘took bread, and blessetboke it, and gave it to them, and said,
‘Take, this is my body’. And he took a cup, and wine had given thanks he gave it to them,
and they all drank of it. And he said to them, s my blood of the covenant, which is
poured out for many”, Mark 14:22 24. This givingho$ lifeblood “for many” picks up the
earlier promise that the Son of Man gives “his #ea ransom for many” Mark 10:45. The
earliest recorded account of Jesus’ words at Steslgpper is found in Paul’s letter to the
Corinthians, 1 Cor. 2:24, where Jesus is repoddthte added “Do this in remembrance of
me”. Paul’s letters and the Acts of the Apostlerded the frequent and regular, symbolic
and sacramental memorial and representation ofJastion in the upper room. The
breaking of the bread or celebration of the eushagimbolically and sacramentally unites the
participants together in Jesus’ obedience to thieefaand in receiving the gift of his life for
the world - “for many”.

JESUS SUFFERS, DIES AND RISES

The first seven chapters of Mark’s Gospel are priim¢ehe record of what Jesus said about
the coming of God’s rule and what he did to showd'&bealing and forgiving love. In the
eighth chapter we begin to learn who Jesus isffargig Messiah. In the following chapters
we see Jesus on his way to confront the religiodssacular powers of his time. And so we
come to the climax of the Gospel. In the last tlale@pters we see the bewildering power of
his suffering love which allows his enemies to dmawthey will with him before God raises
him to life from the dead.

The heart of Jesus’ obedience to what he saw hesiiéather’s will is expressed in
Gethsemane. “He fell on the ground and prayed thiatyvere possible, the hour might pass
from him. And he said, ‘Abba, Father, all things gossible to thee; remove this cup (of
suffering) from me; yet not what | will, but whatau wilt”, Mark 14:36.

Judas came with a crowd and Jesus was arrested|ldhd disciples forsook him and fled.
How could they defend a man who did not wish taléfended by force?

According to John’s Gospel Jesus answers Pilatejgiey as to whether he claims to be a
king by saying, “My kingship is not of this world;my kingship were of this world, my
servants would fight...but my kingship is not fronistivorld”. Jesus goes on to explain a
kingship which is in the world but not of it, byagining that he came “into the world to bear
witness to the truth. Everyone who is of the tioélars my voice”, John 1&36 & 37. The
citizens of God’s kingdom then, in John’s termsg, #iose who understand and obey the truth,
and Jesus is the witness, in Greek ‘martyr’, of thith. The title witness is given to Jesus in
the Book of Revelation: “Jesus Christ the faithfiitiness, the first-born of the dead, and the
ruler of kings on earth”. Rev. 1:5. Jesus rejetieduse of force to compel people to obey the
rule of God, but was willing to suffer death in erdo show them the lengths to which patient
love would go. It is not difficult therefore to sedwy Christians later regarded him as the
archetypal martyr, or witness to the love of Godnf whom they drew strength as they faced
martyrdom in their witness to the gospel of loveeTepth of the patience of this love is
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shown by the word from the cross to the soldiecsnmged by Luke: “Father, forgive them; for
they know not what they do”, Luke 23:34. The degitthe human desolation of Jesus is
expressed in Mark and Matthew’s recorded sayingly, God, my God why hast thou
forsaken me?” Matthew 27:46. Mark 15:34, and thertphant achievement of the cross in
the word from John’s Gospel, “It is finished”, Job®:30. For John, Christ’s glory is shown
above all on the cross, John 12:23 - 26 “ My sttlemgmade in weakness” 2 Cor. 12:9 “I, if |
be lifted up from the earth, will draw all men umhyself’, John 12:32. Immediately after
Jesus’ death Matthew reports the tearing of theaocuwhich hid and separated the Most Holy
Place in the Temple, symbolising the presence af Bmself, from the rest. Christ’'s death

on the cross revealed God to the world in a waltingtelse ever had. God is like Jesus, self-
giving and patient love, but also unwaveringly jastl holy.

The resurrection appearances, together with theyetomb, show that Jesus, the same but
transformed, has risen to new life. He remainsstirae in character in that his appearances
are not so spectacularly supernatural as to cobgdelf. He can be mistaken for a gardener
by Mary, or an ordinary traveller on the road torgaus, or a beachcomber by the Lake of
Galilee. Yet his mode of being is transformed ferpnomises his continuing presence to the
disciples through the Spirit for all time. Accordito Matthew, “All authority in heaven and
on earth has been given to me. Go therefore an@ wligkiples of all nations, baptising them
in the name of the Father and of the Son and ofithig Spirit, teaching them to observe all
that | have commanded you; and lo, | am with youagk, to the close of the age” (of this
present world), Matthew 28:18-20.

THE INTERPRETATION OF THE STORY

The early church, of which the authors of the fGaspels were also members, told and re-
told the story of Jesus’ life, and death and resition. They recounted what he had said and
done in his earthly ministry. They explained wheytlthought he was. They told of his
suffering, and of his resurrection and the mystéryis continuing presence. They told and
retold this story not just for themselves, but heseathey realised that this was the focus of
the good news which Jesus himself had preachedyhioth he had commanded his disciples
to preach to others.

Jesus had totally changed their lives. They searcti@bout for language adequate to
explain to others what he meant to them. The expance came first. The language of
interpretation followed. Interpretation followed so close upon experience that the two
fused together and Christian theology was born.

As we have seen theological interpretation is diygaesent in the four Gospels. Each Gospel
has a different author writing for a different sétreaders with different questions in their
minds and possibly different needs to be met. Ezaa$pel therefore tends to have a slightly
differing emphasis and to use different pictured mmages.

For Mark Jesus is the Son of God who shows his poweealing and casting our devils.

Matthew quotes Old Testament texts to show thaisGnity is the fulfilment of Judaism.
Jesus is the Messiah, the king. The people ofllaraesucceeded by the church. His is the
only Gospel to use the woathurch.

Matthew’s Gospel would have come over with paractdibrce to Jews.

Luke’s Gospel would have been more intelligibl€&Sentiles. Salvation is for all the world,
and not just for Jews. For him Jesus is espediadly5on of Man, who has compassion for all,
especially for women, and for the outcast and shine
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John’s Gospel selects and orders the events of'Jésuo express profound spiritual truths.

The authors of the New Testament painted word mastto explain what Jesus’ life and death
meant to them. These word pictures used ideas raatiges which were very familiar to the
disciples and their hearers.

As they developed their interpretation they hadde picture language, because their
experience of Jesus had been unique. There wasenelse like him. The pictures they used
were inadequate in two ways: first because no huarayuage can adequately describe what
Jesus Christ meant to them; and secondly becausg ohéheir pictures were bound to get
out of date.

They wrote and spoke of Jesus'’ life, and partid¢ylais death, as a sacrifice for sin, making
peace with God; drawing their picture from the glatering of animals in the Temple
according to the laws of the Old Testament. Thisupe began to lose its brightness as early
as AD 70 with the destruction of the Temple andehéding of Temple sacrifices.

They wrote of God in Christ as their redeemer, oamag them from sin and evil; drawing
their picture from the responsibilities of Hebreslatives for their next of kin who got into
difficulties, and also from the freeing of slavaghe Roman world. This picture changed its
meaning as slavery changed and then eventuallgdeas

Paul wrote of our justification of by faith; dravgris picture from the law-court He also
wrote of our salvation and our reconciliation, bottimmon words which he used in a
particular way. When the early Christians useddtvesrd pictures taken from the practice of
everyday life and from the ideas of their time, éyes of their hearers or readers would light
up, because theft fresh colours immediately condepenething of the meaning of the
disciples’ experience of Jesus.

Today these word pictures are revered and valliedHie paintings of old masters, but
centuries of grime and retouching have dulled tbeiours and obscured their lines.
Sometimes their meaning has changed; sometimeas #lhbut disappeared; and the words of
Scripture, which originally helped the reader oarfee to grasp the Gospel, can today
sometimes actually obscure it.

Let me say a little about each of these word pestur
1. Redeemer

Already in the Old Testament, God had been callede®mer. He redeemed Israel from
slavery in Egypt, as Abraham redeemed Lot fromhidneds of the kings who had captured
him. The word Redeemer meant ‘next of kin’ or ‘nezlative’. In Hebrew tradition it was the
duty of a next of kin to redeem a relative. On tmslogy God in Christ has liberated us from
the clutches of sin and the devil, and has restre$ our freedom. A different example from
the Old Testament was Boaz’ redemption of Ruthrddeemed her by marrying her and
raising up sons for her inheritance. On this analégd in Christ has married his bride, the
church, and raised up a true inheritance.

In the time of the early church, however, the ideeedemption had another meaning on the
analogy of the freeing of salves in the Roman Eey@ly definition a slave was unable to buy
his or her own freedom. Anything the slave owneldtged to his master. And so a religious
ceremony was held when a slave was given freedbmn sTave was taken to a temple, a
ransom price was paid and the slave technicallatneche property of the god of the temple.
According to this understanding we are all the propof someone, If we are not the property
of a man, we must be the property of a god. Thi®tsan insight that modern democracy
would favour!
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The Pauline letters, however, make good use gpitttare “...You who were once slaves of
sin...having been set free from sin, have becomeeslof righteousness” Romans 6:17 & 18.
In order to be free of sin, we become slaves tateigusness. In order to be free of the powers
of evil, we become slaves, servants, sons and ¢iensghf God. Indeed while we are in this

life we shall never be wholly free and redeemed:

“we know that the whole creation has been groaamdjtravailing together until now; and
not only the creation, but we ourselves, who haesfitst fruits of the Spirit, groan inwardly
as we wait for adoption as sons, the redemptiauobodies”, Romans 8:22 &23.

2. Justifier

Paul makes much of an analogy from the law coud.ané pictured as prisoners at the bar of
God’s awful judgment seat. We remember the wordgsaim 143: “Enter not into judgment
with your servant, O Lord; for in your sight shiatl one living be justified”. Jesus had
condemned those scribes and Pharisees who trusteemselves that they were righteous.
“No one is good but God alone”, Mark 10:18.

However, Paul claims that we are justified (acedittdeclared righteous), not as a result of
our fulfilling all the demands of the Law, but thugh our faith in Christ. Jesus Christ stands
with us as prisoner at the bar. He has so idedttienself with us, (again the doctrine of the
Incarnation), that we are acquitted. He not ontgdi as a man, subject to all the sufferings
and temptations of mankind. He was also crucifadus, and so, according to the Law of the
Old Testament, he was cursed, Galatians 3:13. €Wwho knew no sin, God made to be sin
on our behalf that we might become the righteouspé&od in him”, 2 Cor. 5:21.

It is here, of course, that the picture of the laurt breaks down. In no human lawcourt can a
criminal be identified with an innocent person aeduitted. In no human lawcourt can the
judge make a criminal just or righteous.

God does not force justification upon us. We havadcept his gift of justification by faith.
Moreover, this justification is not something odesourselves, achieved without us. That
means that Christ gives us the grace of righte@ssifigve respond by faith in him. That faith
will then lead to the fruit of righteousness in diues. Later an Archbishop of Canterbury,
Anselm, explained that “what he did for us haseaalbne in us”.

3. Sacrifice

The most difficult of these word pictures for usuttderstand today is that of sacrifice. It is
also the one used most frequently in the New Testénmot only by Paul, but by many other
writers, and particularly by the author of the keetto the Hebrews. The idea of sacrifice
would have been immediately understood by every Jew

It is the more difficult for us to understand besawe think we understand it. A modern
definition of the word “sacrifice” would be “to gdvup something for the sake of something
or someone else more highly valued”. But this spiaitualisation of the ancient or original
meaning, which usually involved the killing of animal in worship.

Simply expressed the Old Testament idea of saenificolved offering to God something
valuable, preferably something which containedgifieof life, represented for the Hebrews
by the blood of an animal. It also involved comnamwith the God to whom the sacrifice
was offered. Part of what was sacrificed was oft@emnly eaten as an expression of peace
or communion with God. A third element in sacrifizas the making of atonement for sin.
This third element was especially stressed on@aagn the Jewish Day of Atonement. What
happened on that day is described in the Book witicas, Chapter 6. On that day the High
Priest sacrificed an animal as a sin- offering.wéat through the curtain which separated the
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most holy place in the Temple from the rest, andgrenkled blood of the sacrifice on the
mercy-seat there. He came out and confessed thefsisrael as he laid his hands on the
head of the scapegoat, who was then chased aveathentvilderness, where the devil was
pictured as living. So, by means of sacrifice, glkreple of Israel offered something valuable
to God, separated themselves from their sins, @stdred their communion with God.

Sacrifice had a representative element. The fathaenot sacrifice his whole crop or flock.
He killed the first born and offered the first-ftisito God, so that God would bless the rest.
Part was offered representing the whole. In a aimway the priest performed the sacrificial
ceremony on behalf of the rest of the people.

The authors of the New Testament use this wordiggagain and again in many different
ways, so as to convey their experience that thrdeglis’ obedience to his Father, through his
death on the cross, God has received a perfectrgjfen behalf of us all, our sins have been
forgiven, and our peace and communion with God e restored.

It is important that we do not misrepresent thidyme. Through his self-sacrifice Jesus is not
propitiating an angry Father. He is expiating, naliging, taking away, the sins of humanity,
so that men and women may once more be acceptatiie holy and just God. The author of
the Letter to the Hebrews emphasises that the pamgeeffectiveness of this sacrifice, unlike
those of the Old Testament, lie in the willingnesghe victim; and his sacrifice is not and
can never be repeated. It was made once for atirevhes 10:10.

Jesus Christ bore the full impact of evil and thiéweight of the sacrificial suffering that can
save us. We have to share in the suffering if vee@ishare in the life of Christ, and Christ
awakens in us the will and gives us the grace tthdo He bore the Cross and died on our
behalf so that we could bear the cross after hichfaliow in his footsteps.

4. Saviour

The word ‘save’ and related words such as ‘saviand ‘salvation’ are not consciously
thought of as word pictures when applied to Godiskan Christ, except that all human
words must be thought of as pictures when we tdetcribe God, who in indescribable.

They are intended as straightforward descriptidngh@at God has done in Christ. When Peter
was drowning, Jesus put out his hand and savedWimen people were sick in mind and
body, Jesus healed, forgave, saved them, and teeywhole again. In the teaching of the
authors of the New Testament salvation means émsftsrming of a world, which is at
variance with God’s plans, into the wholeness benided for it.

The verb is used in three tenses. We have beed sae and for all by Jesus Christ’'s death
on the Cross and by his rising again. The criticadrucial work of salvation is in the past.
We are being saved in the present as the Holyt®@als and transforms persons and
relationships by making them more Christlike. Walkbe saved at the last day when God’s
kingdom arrives at its completion.

We are not true to the idea of salvation in the Nestament if we fail to acknowledge its
past, present or future dimension; if we so spfiae it that it has nothing to do with this
world; or if we so contemporize it that we eitherdet our ultimate hope and destiny, or deny
that Christ has already won on the cross the decksttle for the world’s salvation.

The Gospel of Jesus Christ is not abstract. Ttsene ipure Gospel which we can distil and
keep in a bottle. It has to be re-fashioned angresented to each culture, in each generation
and indeed to each person.

In the first unit we wrote about people’s needse GQospel comes alive only when those
needs are met by Jesus Christ. A widowed pensiorfaustralia who feels battered by life
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may need a Gospel to assure her of life beyondhdéagoung woman in Latin America who
has to bring up children under an oppressive regmnaeshanty town with no drains, may
need a Gospel to encourage her that God is corccé&nghysical health and that she can do
something towards getting proper drainage for aertilly home.

Salvation begins to come differently to differeebple in different needs. Salvation is never
complete in this life. It always has a future dirsiem. When salvation is complete in the
Kingdom of God it will be seen to be the same sawefor all.

5. Reconciler

“God was in Christ reconciling the world to himselbt counting their sins against them, and
entrusting to us the message of reconciliatiorCo2. 5:19 Reconciliation is one picture
which does not need restoring. While broken retetiops exist between human beings, and
while people try to mend those relationships, phisure will never get out of date.

Nevertheless, four things should be said about &Sadtrk of reconciliation. When two
people are at variance, the best reconciler or aw@dis someone closely related to both
parties. Jesus was clearly a human being. The elauich taught that he was divine, united
with God as a Son to his Father. That is what thetrthe of the Incarnation means.

The second thing to be noted is that, in the quaa®veen mankind and God, the hostility
and fault was on the side of mankind. Mankind ndddébe reconciled to God, and therefore
it was mankind who needed to be changed. God meddyl taken the initiative in sending his
Son. Therefore this is not a picture of a lovingudetrying to placate an angry Father so as to
encourage him to be nice to mankind. God is alreddyork in Jesus trying to change human
wills so that they will want to be reconciled tetill of the Father.

The third thing to be noted is that God’s work @anciliation in Christ is global or cosmic.
Fundamentally he reconciles humanity to God. Assalt further reconciliation follows. He
reconciles the divided parts of the personalityhimithuman beings. He reconciles people to
their neighbours in the community and across thedwvéle reconciles humanity to its
environment, restoring the damage humanity has tiotiee creation.

The fourth thing to be noted is that the churctailted to be minister of this reconciliation. It
is not “peace at any price”. It is peace with GodGod’s terms. This ministry of
reconciliation required that Christian should beoreciled to Christian. Churches cannot
credibly preach a Gospel of reconciliation in Chrésd do it in competition with one
another!

The meaning of Jesus’ life, death and resurrecsioiot expressed only in words and ideas. It
is also expressed in a continuing community oitinsdn, the church, which is called to
witness to the Christ who meets all these needsnénway the church is a continuation of
Christ in the world. According to the author of thets of the Apostles, Saul on the
Damascus road heard a voice asking, “Why do yosegoete me?” Acts 9:4. So far as we
know Saul had never met Jesus in his earthly mmni$hemereferred to was clearly his
followers, and so later the same Saul, now calkaal,Referred to the followers of Jesus, the
church, as the “Body of Christ”.

28



UNIT 3 - WHY DID THE CHURCH BEGIN?

A. SUMMARY OF ESSAY

The wordchurchis used in two primary senses in the New Testan(@rhe local

community of Christians who gather week by weekiéarching, prayer and the eucharist: and
(ii) the cosmic church, the Communion of Saintstig€tans of all times and places united in
Christ and built upon the foundation of the apastléhe church is a sign, instrument and
foretaste of the Kingdom or Rule of God. It is désed variously as the Communion of the
Holy Spirit, the Body of Christ, the People of Gdiug Bride of Christ, the Household of God,
the Servant. The local church is not simply parhefcosmic church; it is the fullness of the
cosmic church trying to fulfil the purpose of Gaddne particular time and place.

B. SUGGESTED BIBLE READING: Acts 2:14 and 36-47
C. SUGGESTED QUESTIONS FOR DISCUSSION:
What picture of the church, its nature and purpesggrges from the New Testament?
To what extent is the church today similar, and/bat extent is it different?
D. PRAYER
Invocation of the Holy Spirit
Leader: Come Holy Spirit and lead us.

All: Free us from all that prevents our growtleath us to recognise your
truth. Help us to discover God'’s love in our rdagur.

Reaffirmation of Faith

Leader: Dear friends, though conscious of muchgbparates our Churches, we
recognise our calling to be one body in Christhia sight of God, then, let us
reaffirm the faith of the Church through the ages.

Do you turn to Christ, repent of your sins, analonce evil?

All: Yes, | do.
Leader: Do you believe and trust in God, creatdreaven and earth?
All: Yes, | believe and trust in God.
Leader: Do you believe and trust in Jesus Chiisi redeemed us?
All: Yes, | believe and trust in Jesus Christ.
Leader: Do you believe and trust in the Holy $pitio gives life to God’s
people?
All: Yes, | believe and trust in the Holy Spirit.
Leader: Together we affirm:
All: In the power of the Holy Spirit and by oudlfavship in the Lord Jesus Christ

we will walk in the ways of the gospel accordingota best endeavours,
whatsoever it will cost us, for God is our helper.
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Scripture Reading

Leader: The reading is taken from the Acts ofApestles, Chapter 2, verses
14 and 36 through 47.

Pause for reflection
Reconciliation

Leader: By God'’s gift, through water and the H8yirit, we are reborn to eternal life
in the new creation. May we be blessed and predexs¢he people of God,
united in one baptism and confessing togetherdtle e have inherited from
the apostles. And may we be strengthened to gireram witness in a
divided world and to seek together the fullnesaroty willed by Christ for the
Church.

All: Christ is our peace. God has reconciledru€hrist. In the power of
that name, which is above all other names wet gnee another with
the sign of God’s peace.

Intercessions

Leader: Only in you, 0 God, are we one; refreshramew us each day in the
grace of common baptism; enable us to live tageththe new age.

All: Lord Jesus Christ, in you is the dawn of oletiverance; from distant shores
you have called us home; in your friendship andgraay we fulfil your will
for creation.

Leader: Holy Spirit lead us from estrangementdorycovenant love.

All: May the prayer of our life be your praiseaar lives.

Leader: Holy God, abide in us.

All: Holy God, guide your pilgrim people.

Leader: Creator of all, when we groan in distresstain us; when we lapse into

apathy, lead us to wait upon you; when we dwetligunity, enlist us in the
service of reconciliation.

All: Saviour of the world, in your body and bloosle are forgiven and freed from
fear; may your peace and love transform our lives strengthen our resolve
to walk together in you.

Leader: Spirit of Truth, be with all who are modk&ho suffer, and die for the
love of your name.

All: Enrich those who illumine our lives by yopresence in them.

Leader: Holy God, unite us.

All: Holy God, guide your pilgrim people.

Leader: Eternal Life-giver, we are sustained dnjyour unfailing love; enable us to

be your servants of the new creation; bring altdar likeness. Emmanuel,
god-with-us, show us how to break our divisiongjymices, inequalities and
hatreds.

All: Holy God, send us into your world.
Holy God, guide your pilgrim people.
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Leader: Into your hands, Lord, we commend allbom we pray as we say:
All: Our Father who are in heaven...

For the Kingdom, the Power, and the Glory arergonow and
forever. Amen.

Blessing and Dismissal

Leader: May God bless you and keep you. May Godttuyou and be gracious to
you. May God look upon you with favour and give ymace. May God,
Creator, Christ and Spirit, bless you now and ferev

All: Amen.
Leader: Go in peace to love and serve the Lord.
All: In the name of Christ. Amen.

E. ESSAY

WHY DID THE CHURCH BEGIN?
DIFFERENT MEANINGS OF THE WORD ‘CHURCH’ TODAY

Before we examine the origins of the church, it lddae wise to set out the main senses in
which Christians use the word ‘church’ today. Mensbaf different Christian traditions tend
to use the word differently. When, for example, #&p say they are members of the church,
they mean they have full rights and responsibditrethe local congregation. When Roman
Catholics say the same thing, they mean that theg been baptised into the universal body
of Christians united with the Pope.

We list eight different meanings:
Building

1. Most commonly the word ‘church’ is used to desctiee building in which Christians
meet for worship. Clearly this is very much a setzog usage since the building is
called ‘church’ only because the people who arecthech use it for theft worship.
Moreover, special buildings for Christian worshgt@lback only to the fourth century
AD. For the first three centuries Christians metforship in on another’'s homes.
The word is not therefore used of a building forstop in the New Testament.

Local community of Christians

2. The word is also used of the local congregatio@lmfistians meeting for worship.
This is the commonest way in which the word is usethie New Testament, and it is
used in this way today in almost all our denommnagi In Baptist and Independent
traditions this is regarded as the primary sengbeofvord. Thus a national
organisation of Baptist (local) churches is natlitsalled a ‘Church’ but a Union of
(local) churches, as is the Baptist Union of Augdra

Strictly speaking in Anglican, Orthodox and Romaatt@lic traditions the local

church is not the local congregation, but the ddecsith its bishop. The bishop is the
sign of unity and continuity who represents thalahurch (diocese) to the wider
church, and the wider church to the diocese. ThéndgnChurch also has a local
church unit wider than that of the local congremyati the presbytery, looked after by a
chairman. However, the very fact that the walseeseandpresbytery are in

common use means that the word ‘church’ is not @rgpised much in these senses.
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National or Provincial group of churches

3. The word ‘church’ is used in Anglican, Protestamtl ®rthodox circles of a national,
provincial or regional grouping of local churchas,the Anglican Church of Australia,
the Lutheran Church of Australia and the Unitingu€in in Australia. These churches
are self-governing churches which have represeetatinods or assemblies. Roman
Catholics have not traditionally made much usénefword in this national sense,
although they have referred to the French ChurdheSpanish Church, for example.
Moreover the increasingly important role given &ional or regional Roman
Catholic episcopal conferences is likely to meaat they use the word ‘church’ in this
sense more and more frequently.

House or domestic church

4. Orthodox and Roman Catholic Christians have loggmed a Christian family as a
domestic church in some sense. The Puritan angtRigtaditions in Protestantism
also emphasised the importance of the Christiarlyaand family worship. In recent
years many churches have reverted to the primitigetice of encouraging Christians
to meet in one another’s homes for study and pr&@ne Pentecostal groupings of
Christians have made such a central feature otlthisthey are known as House
Churches.

Universal (geographical) church

5. Roman Catholics use the word church in a univegsafraphical sense of all
Christians who are alive today and who are in compmuwith the Pope. Other
traditions have been developing ecclesiastical imacy for linking their national
Churches or unions together, but they do not usevtird church to describe this
universal entity. Anglicans have an Anglican CommuanLutherans have a World
Federation, Reformed Churches have a World Alliance

Universal (cosmic or mystic) church

6. This meaning differs from that immediately abovéhat it is not limited to Christians
alive on the earth today. The church in this breaise is a cosmic or mystic reality in
which all Christians, past, present, and to comepaited in Christ. They are together
sharing in God’s cosmic purpose of bringing the hetad creation into a unity in
Christ. They are sometimes referred to as the Camonuof Saints.

Of the senses of the word church listed so far threecond and the sixth are clearly
primary in the New Testament. The third, fourth and fifth senses are developments
from New Testament usage, whether we accept the genular development or not. There
are, however, two more ways in which the word chutttis used today which most
theologians would agree to be a serious misuse betbasic meaning of church.

The church as clergy

7. Itis sometimes said of a young person, prepaorggetordained as a minister, that he
or she is ‘going into the church’. Here the orddinanistry is treated like a
profession, such as the law or medicine. Thoseavbamot ordained as ministers are
laity. In this picture the layperson is thoughtsfignorant, passive, and has to do
what the professional says. The ministers do thé&wbthe church and the laity assist
under their guidance.
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This is a travesty of the picture in the New Testathwhere the word ‘laity’ is simply the
English translation of the Greek word ‘laos’ whitieans the people (of God). In this sense
the minister is part of the laity, part of the pkopf God. The word ‘clergy’ is a translation of
the Greek word ‘cleros’ which means inheritanceGofl).

Christians are sometimes heard to call for theahty say something on some issue or to act
in some cause. Those who speak in this way areslges part of the church, but they are
really appealing for the minister or the Archbisturghe Cardinal to speak or act for them.

Of course the ordained ministry has an importale iothe church, often as a spokesman and
representative, but it is misleading and dangesaugly to call the ministry ‘the church’.

The Church as denomination

8. In the next unit we shall see briefly how divissdmetween Christians have occurred.
The result of these divisions has been that inyetavn and city there is a selection of
different denominations, each calling itself ‘chitcSuch a state of affairs is clearly
contrary to the teaching of Paul. Already in Cdritliere were threatened divisions in
the local church, and Paul warned that the onecthoir Christ cannot be divided into
separate factions 1 Cor. 1:11-13. We shall retoithis problem in the next unit.

ECCLESIA

Now let us examine the meaning of the word ‘chumhthe New Testament. It is commonly
said that the church goes back long before that.Giteek word for church is ecclesia. For the
four previous centuries this word had been usebarsecular Greek world of those who were
called out to a meeting of the assembly of theeits of a city state to form the city
parliament. More significantly perhaps for us itsnaso the word used for the assembly of
the people of Israel in some parts of the GreekT@stament. We cannot now be sure why
the early Christians chose to use the word ‘ec@lésidescribe their community. They might
have chosen to call themselves a synagogue, whgla lsimilar meaning. In fact the word
‘synagogue’ is once used of the Christian assemnlilye Letter of James 2:2; some Jewish
Christians in Transjordan continued to use thisdaartheir own community. Synagogue was
the word the Jewish community chose to use for then local Jewish places of worship.

However, when the early Christians used the wadndrch’ to describe their own assembly,
they were almost bound to see themselves as thastiecessors of the people of Israel in the
Old Testament - called out by God to fulfil his pases. At the end of his letter to the
Churches of Galatia Paul calls down a blessingherchurch; “Peace and mercy be upon...the
Israel of God”. This same idea is present in Pgtetter “You are a chosen race, a royal
priesthood, a holy nation, God’s own people, tltat gnay declare the wonderful deeds of

him who called you out of darkness into his maoudl light” Peter 2:9.

JESUS AND THE CHURCH

There is a profound sense in which Jesus had antiaoh of founding a church but of
renewing the existing one, because for him hisipliss were the inheritors of the true church
or assembly of the Old Israel. In the Old Testantenatel was the people (laos) and
inheritance (cleros) of God, Deuteronomy 9:29.dsu%’ parable of the vineyard the true
inheritor of Israel, God’s vineyard, is the Sorsukehimself Mark 12:6, and God will give the
inheritance of Israel to others, namely his dissgWlark 12:9. Jesus is the true vine of the old
Israel, and his Father will cut away the unfruitbsbnches and leave only fruitful ones, his
true disciples, John 15:1.
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As we noted in Unit 2, when we described the bagmof his ministry, Jesus certainly
gathered a band of disciples whom he expectedhtriinthe promises made to the old Israel.
He chose twelve each of whom would rule one ofels&sdwelve tribes. He must have
expected them to form a continuing community afierdeath. The Gospels speak of him as a
shepherd, and that would have no point unless tiesleep to follow him. A Messiah can no
more be Messiah without a Messianic community #nghepherd can be a shepherd without
sheep. The twelve came to be called apostles,agdhter with others including Paul and
Barnabas, came to exercise leadership in the church

The word ‘church’ is used only twice in the Gospelsd both times in Matthew. In one of the
collections of different sayings of Jesus the wisrdsed to describe a local group of disciples
Matthew 18:17. The other follows immediately Matihe account of Peter’s recognition of
Jesus as the Christ. Jesus says: “You are Petegratiis rock | will build my church, and

the powers of death shall not prevail againstwilll give you the keys of the kingdom of
heaven and whatever you bind on earth shall bedouheaven, and whatever you loose on
earth shall be loosed in heaven” Matthew 16: 18&Qhristians generally have interpreted
this as a prophecy of the important role that Pe¢esonally would play in the early church.
Roman Catholics have also seen in this passagwitiie of the role of the bishop of Rome,
the successor of Peter.

These two passages in Matthew seem to presupgaséy/avell-developed Christian
community.

PAUL AND THE CHURCH

Long before Matthew’s Gospel achieved its presemhfthe word ‘church’ was in common
use in Christian circles. Paul addressed “the ¢haf¢he Thessalonians in God the Father
and the Lord, Jesus Christ” 1 Thess. 1:1 in whptabably the earliest of his surviving
letters, written about 50AD. He uses similar forohsiddress in virtually all his letters. For
him the church exists wherever Christians gathgulegly. Usually he writes of the church in
a town or region, but he can also write of the chwhich meets in a house, for example
Romans 16:5; 1 Corinthians 16:19; Colossians 4Al& have to remember that at this period
Christians had no special church buildings, but wietrever they could, usually in the house
of one of their members. Often Paul links the chuth God and with Christ or both. For
him the church is the church of God or of Christ|exd out to fulfil their will and purpose.

Clearly Paul gives particular respect to the chumcherusalem. It is there he goes to be
assured that he is preaching the true Gospeltheig he sends financial help when it is
needed. However, for him the church is the samecbhiherever it is, and he is particularly
concerned to maintain the unity of all the churches

A similar picture of the church appears in the Aaftthe Apostles, and there the historical
spread of the church becomes clearer. Jesus pmmsdisciples that after Pentecost they
will be his witnesses “In Jerusalem and in all dudied Samaria and to the end of the earth”,
Acts 1:8.

A careful study of the Acts of the Apostles and ltieéters of Paul show that the church
spread in New Testament times in two ways. Mostaisly Paul, Barnabas and other
apostles and evangelists crossed frontiers andvithak opportunities they could to preach
the Gospel in public places and to nurture the peahverted Christians in an infant church.
Less obviously, though perhaps more significardtytfie rapid growth of Christianity,
mission and evangelism were not the preserve atlibhech leaders only. Many ordinary
Christians bore witness to Jesus Christ, through thords, deeds and way of life, among
their relatives and acquaintances, as they movedtabe eastern Mediterranean. There was
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considerable mobility among the population becaigersecution, Acts 8:1 and 1&2,
pilgrimage Acts 2:5, and other unspecified reasamsng which trade was undoubtedly one,
Acts 18:24 and 19:1. This mobility gave the infahtirch the opportunity to spread the
Gospel, since they were a missionary church in kwbach member bore active witness to
Christ, and shared in the growth of new churches.

CHURCH AND KINGDOM
It has been said that Jesus preached the goodaiéies coming of God’s Kingdom:

but what actually arrived was the church. Whahesrelation of Church and Kingdom? In
English the word ‘kingdom’ suggests a country acogyaphical area. However, Jesus was
talking of God'’s rule or sovereignty, not about fii@ce over which he rules. The Kingdom of
God is present where God’s rule is obeyed. It wasdnd above all present in Jesus, in his
preaching, his healing the sick, his casting owrlsleand especially in the way he himself
suffered, died and rose again. For there was orridirey priority in Jesus’ life, and that was
obedience to God, his Father. That is why the Kamgavas shown above all in him - he
acknowledged the rule or reign of God in all helsdid and suffered.

As we have already seen the disciples shared acpieg the Kingdom during Jesus’ earthly
ministry. According to the Acts of the Apostlesugspoke further to the disciples about the
Kingdom of God after his resurrection, Acts 1:3tekfPentecost the early church also
continued to preach about the Kingdom of God, ai¢fronow the Kingdom was clearly
shown to have been inaugurated by the coming ofsJ&ss death and resurrection, Acts 8:12,
19:8, 28:23. The Kingdom of God which had beenarcative but mysterious phrase in the
mouth of Jesus, was now given content in the sibdesus’ own life, death and resurrection.

However, this did not mean that the Kingdom of @@$ now relegated to the past. The
Kingdom had begun to enter human history in thegef Jesus of Nazareth. It continued to
be present and to grow secretly where the good mesgreached, the sick were healed, the
devils were cast out. It would come finally in fplbwer at a moment in the future known
only to God, Acts 1:7.

The church is the assembly of the new people of, @addisciples of Jesus, journeying
towards the Kingdom, preparing for it, pointingitoand in some sense also embodying it.

The church is a sign of the Kingdom in so far asbrds speak of the Kingdom, its actions
do the work of God and its being is like a mirreflecting the image of Christ. It is an
instrument of the Kingdom in so far as it is usgd3wd to bring the world under his rule. It is
a first-fruits of the Kingdom in so far as the Igé Christ is flowing in its fellowship.

Catholic and Eastern Orthodox Christians have mnol@mphasise the identity of the church
and the Kingdom, thus stressing the perfect animeliside of the church. Not only have they
asserted the church’s permanence and infallibflitige powers of death shall not prevail
against it’. They have also taught that its forrd atructure is divinely willed, making much
use of Paul’s picture of the church as the Bodglurist.

Protestants, on the other hand, have tended toasigehthe provisional and fallible element
in the church, and the constant need of repentamd¢e&eform not only in the individual
member, but also in the church itself. Only atldst day will the church be presented to her
bridegroom, Christ, without spot or wrinkle, Eptees 5:27

IMAGES OF THE CHURCH IN THE NEW TESTAMENT

Both emphases can be found in the New Testamenthwiakes use of many pictures,
images, metaphors to describe the church. Someasgghthe closeness and identity of
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Christ and the church, the church as a living ogranr Vine and branches, Body of Christ
and members. Others point to the distinctness asCinom the church, picturing personal
relationships with a Christian community - BrideGiirrist, People of God, bearing in mind
that God’s people in the Old Testament were contparth an unfaithful bride. Some images
emphasise the public nature of the church’s witn€lss church is a lamp shining on a lamp-
stand. It is a herald announcing the good newseiOthages emphasise the hidden,
transforming presence of the church in societwaid. The church is salt which seasons and
preserves the food with which it is mixed. It imgewhich works secretly to leaven a loaf.

When the images are taken together the overaliygiaif the church is one of harmony
among diversity, order without regimentation. Isignificant that the church is nowhere
described as Christ’'s army in the New Testametitpagh Ephesians 6:10-1 7 and Il
Timothy 2:3-4 speak of the individual Christianaasoldier of Christ.

In its Final Report the first Anglican-Roman Catholic Internationalfmission (ARCIC)
singles out the word ‘communion’ or ‘fellowship’dikonia) as what underlines the images of
the church in the New Testament. Clearly commurisassentially a relationship between
persons who are in union with Christ through théyH8pirit.

Pentecost, when the Holy Spirit came upon the plissiActs 2, has traditionally been called
‘the birthday of the church’. The faithful remnanitthe old Israel was later contained in the
person of one man, Jesus Christ. It came in a reti@@nse after Jesus’ resurrection in a
growing Christian community when the Holy Spirisdended upon the disciples at
Pentecost. Certainly the rest of the Act of the #tj&s is the story of the guidance of the
Spirit upon the young Christian community, the reeeé People of God.

As we saw in the last unit, the metaphors or pectanguage which the early Christians used
to express their experience of salvation by Cluast be misleading, if we use only one
picture or take one metaphor too literally. S@iwith the pictures or metaphors of the
church. One scholar has listed nearly a hundreld wacd pictures of the church in the New
Testament. We have no space for that number blistvese.

1. Body of Christ

Although there are hints elsewhere in the New Teetd, it is in the Pauline letters that the
Body of Christ becomes so important an image otthech. It is closely related to Paul's
idea that Christians are ‘in Christ’. In our indluialistic age it is hard for us to grasp the idea
of corporate personality that this implies. It sfgs that the individual Christians who come
together in the assembly of the church are oneopeme body in Christ; that the risen Christ
lives in us a corporate body; that there is antilebetween the risen Christ and his church.
It is a picture of a living organism, not of a hum@rganisation.

Paul points out that this has implications for tiembers of the Body. We are dependent on
Christ and also on one another. We have differemttfons in the Body, and we should
respect and value all the members 1 Cor. 12;Rorh2iisone member suffers, all the others
suffer too. In the later Pauline letters, Epheseams Colossians, this image is developed and
Christ is called the Head of his Body, the chutdé.is the source of all bodily growth and,
here the metaphor breaks down, all the parts oBtitly grow up into maturity in him,
Ephesians 4. Just as it was God’s plan that higgsas would come to maturity in the one
man, Jesus Christ, so it is his plan that Godlaésis will fill his Body the church, until all
things grow into maturity and into a unity with Gdgpbhesians 1.
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The agent or instrument of God’s purpose is theahuhe Body of Christ, whose task is a
cosmic one.

‘that through the church the manifold wisdom of Gal might now be made
known to the principalities and powers in the heavely places’
Ephesians 3:10

The church is dependent on Christ and the membemdegpendent on one another, as Christ
and his members work together in organic harmorylfid God’s plan for the world. It is not
surprising that this image of the church as theyBafdChrist has been built on in later
generations.

Christ has no hands but our hands to do his work tday;
He has no feet but our feet to lead men in his way.
Christ has no lips but our lips to tell men how helied;
He has no help but our help to bring them to his sie.

St Theresa of Avila

2. People of God

The Body of Christ was the dominant image of therch in Anglican and Roman Catholic
thinking in the first half of this century. In tl®60s, however, the Second Vatican Council
gave pride of place to the image of the churcthas?eople of God.

This image is closely linked with the word ‘churgktclesia), which, as we have seen, was
used of the People of Israel, the People of Gadefld Testament. We have explored this
image earlier in this unit. It allows a greatettidistion between Christ and his church than
does the image of the Body. Moreover the word ‘peapmediately evokes thoughts of
personal responsibility and personal relationshipsin a community.

3. The Bride of Christ

The picture of the church as the bride of Christl$® inherited from the Old Testament
where Israel was sometimes spoken of as God’s,legpeecially in Hosea where the bride
was often spoken of as unfaithful. In the Gospetsarrival of God’s Kingdom is pictured as
the Bridegroom coming to marry his People. The ienagapplied to the local church in 2
Corinthians 11:2

It is also used in Ephesians of the church in gdner

‘Christ loved the church, and gave himself up for ler, that he might sanctify her,
having cleansed her by the washing of water with #gaword, that he might present
the church to himself in splendour, without spot orwrinkle or any such thing’

Ephesians 5:25-2

The image expresses the church’s love responditigetprior love of Christ, and, following
the social context of the day, speaks of dependandeubmission without absorption.

Because of the Old Testament background it spefak$aithless bride being won to purity
and faithfulness, cleansed in baptism, until atethe of time the marriage feast is celebrated
when the bride, New Jerusalem, comes down fromdred¥evelation 21:2 and 9.
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Because the image of the marriage feast repreaadtibboks forward to the final celebration

of God'’s rule and Kingdom, the image of the chuaslbride comes close to equating church
and Kingdom at the last day. However, becauseeinttage of Israel as a faithless bride in
the Old Testament, it also carries an image ofumathwhich is at present imperfect, and
needing cleansing in preparation for the completib@od’s purposes, the marriage supper of
the Lamb and the consummation of the Kingdom. Theah as yet is only an imperfect and
provisional embodiment of the perfect Kingdom ofdGo

4. Household of God

There is a cluster of images picturing the chuch &ousehold, house, or Temple. According
to John’s Gospel Jesus himself prophesied ‘Deshigytemple, and in three days | will raise
it up’ John 2:19. The evangelist explains that eqoke of his risen body.

The First Letter of Peter elaborates the themealling Christ a ‘living stone’ and appealing
to his readers to be built together with that stome a spiritual house to be a holy priesthood
to offer spiritual sacrifices’ 1 Peter 2:5.

The Letter to the Ephesians calls the readers:

‘members of the household of God, built upon the fandation of the apostles and
prophets, Christ Jesus himself being the corner-stw, in whom the whole
structure is joined together and grows into a holgemple in the Lord; hi whom
you also are built into it for a dwelling place ofGod in the Spirit’

Ephesians: 2:19-22

In these varying pictures we are shown the risemsCas the new Temple, taking the place of
the Temple at Jerusalem, and also his disciplegyb®iilt into this Temple with him.

But the picture of the building or house easilpslinto the picture of the household and the
differing servants or ministers who keep it goifige passage from Ephesians quoted above
immediately leads into a reference to Paul aswaastein God’s house and minister of the
Gospel, and then to a reference to God as the Fatttige family.

This reminds us that we cannot separate the imiipe @hurch in the New Testament from
the duty of varying ministers or stewards whosé& tais to build up the church, Ephesians
4:12 The pattern of this ministry is the patterrsefvice laid down by Jesus himself at the
Last Supper when he washed his disciples’ feet) 185. This pattern is not of a leadership
by domination, but of a leadership by servicenl among you as one who serves’. Luke
22:27, says Jesus. In the Greek ‘one who serveslk®nos a deacon.

5. Servant

This picture of Jesus as a servant had led inastetwenty years to the development of a
picture of the church as a Servant to the worlds picture was painted, for example, in 1968
both by the Fourth Assembly of the World CounciGifurches at Uppsala and by the Second
Conference of Latin American Roman Catholic Bishapkledellin. This picture sees the
church not as standing over the world, as the negdiacathedrals symbolically towered over
our towns in the Middle Ages. It was suggested tiatchurch’s organisation and ministry
should be directed not to building up its own libeit humbly and unobtrusively to serving the
needs of the world. The shape of the church shioeilthe shape of the world’s need.

It must be admitted that this image of the churahnot be read directly out of the pages of
the New Testament. There the task of service (ai@lkas the task of the ministers of the
church, and the Letters of Paul and the Acts ofhestles suggest that their acts of service
were actions performed by ministers within the &iein community. The interchurch aid
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collection made by Paul among the Gentile chureveesfor the benefit of the poor saints in
Jerusalem. However, if we think more broadly oudeShrist as the pattern of the church,
then we see that his whole ministry was a minisfrgervice, healing the sick, feeding the
hungry, preaching the good news, and casting oulsd@his ministry he did not confine to
his disciples and followers. The duty of loving as®ving one’s neighbours is directed to all,
irrespective of colour, class or creed.

THE LIFE AND WORK OF THE EARLY CHURCH

In the last unit we listed the activities of Jesm#istry. If we go through the Acts of the
Apostles we could make an almost identical listhasearly church went about healing the
sick, casting out devils, preaching, teaching, gatiy more disciples, praying, and some
members suffering persecution and martyrdom. Sathitees were promised in John’s
Gospel: ‘He who believes in me will also do the ksthat | do; and greater works than these
will he do, because | go the Father John 14:12.

The content of their preaching and the nature ®ithung church’s community life was made
possible by the death, resurrection and ascens$iGhrist and by the gift of the Spirit. These
became the pivot of the life of the church andntambers. Like Jesus the early church
pointed to the coming of God’s kingdom, but thew $hat rule as focused upon the person of
Christ crucified, risen and ascended. Althoughrat the members of the early church in
Jerusalem continued to worship in the Temple, nbetgss they also had their own
specifically Christian forms of worship in thefties, Acts 2:46. New members of the
community professed their faith in Christ and wieaptised into his death and resurrection.

Thus symbolically new members were reborn in Clagstollowers in his way of suffering
and triumphant love:

‘We were buried therefore with Mm by baptism into death, so that as Christ was
raised from the dead by the glory of the Father, wéoo might walk in newness of
life” Roman 6:4

Also the early disciples met regularly for the tikieg of bread and the prayers. This was the
service of thanksgiving (eucharistia) at which ¢herch recalled the death and resurrection of
Christ in a meal of bread and wine, as at the Sasgiper. In this meal the disciples ate

Christ’s body in the form of bread, and thus weremreated as his Body, the church. They
drank his lifeblood in the form of wine, and hifelflowed freshly in their fellowship. It
became the custom to celebrate the Lord’s Supp#reofirst day of the week, Acts 20:7, the
day on which Christ rose from the dead. All disimies between Jew and Gentile, slave and
free, rich and poor were extinguished in this cel8bn. Thus their communion with Christ
was re-established week by week. Thus the locatcbhwas also in communion with all other
churches celebrating the eucharist.

There is one practice of the early church whiathescribed in the Acts of the Apostles as
important, and we should not shrug it off as a nadxerration. The early church in Jerusalem
‘had all things in common; and they sold theft gsssons and goods and distributed them to
all, as any had need’, Acts 2:44 & 45 and 4:32sMms a practical expression of theft total
devotion to Christ and to the work of the communiinected by his Spirit.

Jesus’ disciples may have had a common purse doisnegrthly life, John 12:6 and 13:29,
and so the practice of the early church may betlyréraceable to Jesus. This common
ownership does not seem to have been the pradtibe churches founded by Paul, since 25
years later he instituted a collection in his checfor the poor in Jerusalem.
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All the churches, both that at Jerusalem and tfmseded by Paul, exercised stewardship of
theft resources. As slaves, servants, childrenaaf, @ll that they owned belonged to him, and
it was all to be used in his service and in theiserof his community, the church. Many of
our churches are recovering this concept and prtiday.

THE COSMIC CHURCH

We have already noticed that the word ‘church’ apglied first to local gatherings of
Christians, those in Jerusalem, those in Samaréthese in various towns and regions up
and down the eastern Mediterranean. These chuusluiadly met in people’s houses. Because
the Christian church began in one place, Jerusatesmot always clear whether the word is
being used in a specifically local sense, or increngeneral sense.

However, even if the church began by being a Igoalip of Jesus’ disciples in Jerusalem,
because of their union with the risen Christ, therch was also seen as having a universal,
and indeed a cosmic significance. It was univdrsahuse it was to spread to all nations. It
was cosmic because ‘the whole creation has beemigigin travail’, Romans 8:22 waiting
for Christ’'s redemption of humanity; and becaugs the church’s task to make known ‘to
the principalities and powers in heavenly placEphesians 3:10 God’s purpose for the
world. This cosmic meaning of the church is expashdarticularly in the letters to the
Ephesians and Colossians. The principalities ameeporeferred to were the hierarchy of
superhuman powers, some good, some bad, whichisa@m@n influence on the world. The
idea of superhuman influences, such as many offPeamtemporaries believed in, would a
few years ago have seemed totally alien to modwught. In recent years, however,
humanity seems to have unleashed powers whichd@awe beyond rational, human control.
The crimes committed in the name of fascism andnsomsm, the growth of inter-racial
hatred in all continents, the apparently irrevdesgtockpiling of nuclear weapons, the
intransigent, dual problems of inflation and uneoyphent, the uncontrolled market economy
which makes the poorer nations ever poorer, thgelfaus damage to the environment and
pollution of the atmosphere these and many othegldpments are not to be mastered by the
wisdom and skill of a few wise men. They require $piritual conversion of the often
seemingly faceless powers and influences whichrabttite world.

It is these powers which are subject to Chrigs tb these powers that the church is called to
preach the gospel, to make God’s purposes in Gkmn. This cosmic task is not the work
of some hidden, spiritual elite. It is the worktbé ordinary visible church in every place. The
cosmic church is not something different from theal church, nor is it the sum total of all
the local churches. It is Christ at work in many aarious ways in Christian communities
everywhere, withessing to God’s plan by word, daedl life. The local church is not merely
part of the cosmic church. The whole Christ is enéshrough his Spirit wherever a group of
Christians believe and trust in God truly, shar€ist’'s baptism and eucharist, and bear
witness to him faithfully. The local church is post part of Christ’s Body; it is his whole
Body present in that place.

Paul struggled not only to develop the idea ofdimerch both cosmic and local. He also
struggled to develop and preserve the reality. lde @onstantly seeking to preserve and
foster unity both within the local church, as inrfoth, and also between the local churches.
The spiritual gifts which built up the local comnitynin harmony were greater than all other
gifts, and the greatest of all was love, 1 Cor.1I2& 14. Unity was seen both as a gift of
God and also as a process of growth into whiclclluech was constantly maturing.
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The qifts provided by the ascended Christ for thigpuand growth of the church included:

‘some to be apostles, some prophets, some evangglisome pastors and teachers,
to equip the saints for the work of ministry, for building up the body of Christ,
until we all attain to the unity of the faith and o the knowledge of the Son of

God, to mature manhood, to the measure of the state of the fullness of Christ’.
Ephesians 4
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UNIT 4 - WHY DIFFERENT CHURCHES?

A. SUMMARY OF ESSAY

Diversity in the church is essential if God’s m@ssis to reach the diverse needs of different
peoples and cultures. However, diversity can ed&sitome division. The early church tried to
avoid division by holding Ecumenical Councils irder to agree on teaching and practice.
However, division occurred between the Easternd@ialk and Roman Catholic Churches
when they lost contact and developed in differeaysv Further divisions occurred with the
Reformation and the Methodist Revival, both movets@ming at the renewal of the church.

The modern ecumenical movement is trying to rerfemchurches and bring them together in
unity. How can Christians be enriched by diversityl yet grow together in one church?

B. SUGGESTED BIBLE READING: 1 Corinthians 1:10-18
C. SUGGESTED QUESTIONS FOR DISCUSSION:

Are the historical reasons why our denominationsehzeen divided from one another still
valid today?

What are the continuing causes of division?

What sort of diversity enriches the church and vdif¢rences cause division?
D. PRAYER

Invitation to Pray

Leader: We have gathered here to honour our Gachihed by the Holy Spirit, we
desire ardently the unity of all Christians. In fidance let us pray for the
ability to witness together in the world for Goddams Church.

Repentance
Before we can witness together we must repentiotitvisions and seek
mutual pardon of each other.
Lord, we have sinned against you and againstistars and brothers.

All: Lord have mercy.

Leader: O Christ, our divisions are contrary tarywill, and we have impeded
our common witness to you.

All: Lord have mercy.

Leader: Lord, we have not loved you enough insisters and brothers,
created in your image but different from us.

All: Lord have mercy.

Leader: May the Lord have mercy on us, forgivesns and bring us to
everlasting life.

All: Amen.
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Scripture Reading

Leader: A reading from St Paul’s first epistldlie Corinthians, Chapter 1,
verses 10 to 18.

Pause for reflection

Profession of Faith

Leader: Let us profess our shared faith in thedeaf the Nicene Creed:
All: We believe in one God...

Intercessions

Leader: Our Father, you who know our deeds andveaknesses, give us your Holy
Spirit to enlighten us, that we may recognise tandal of disunity among
Christians, and that every heart may aspire taltiiy we seek.

All: Lord hear our prayer.

Leader: You sent your Son Jesus Christ into thédwo reconcile human beings with
yourself and with each other. Help us to know howvork with Christ
towards the achievement of a universal reconalmti

All: Lord hear our prayer.

Leader: Christ commanded that his apostles beihmgsses before the world. Make
us, too, courageous witnesses to the people ofgwartimes.

All: Lord hear our prayer.

Leader: If we have not love among us, and if weraat united, then our witness will

be in vain. Unite us in love that we may know hawitness, not just in
words but also with our deeds.

All: Lord hear our prayer.

Leader: The future of the Church is in your harlside it, Lord, protect it and join
together its members. As for us - give us the gtteto achieve, together with
you, a better future for your Church and for hurhani

All: Lord hear our prayer.
The Lord’s Prayer

Leader: United by the theme of love for one anokbieus pray together using
the words that Christ gave us:
All: Our Father ...
E. ESSAY

WHY DIFFERENT CHURCHES?

Through twenty centuries the church has told thd,'@ld story of Jesus and his love.’ But
that old story becomes good news only as it maetsatisfies the needs and hopes of
particular people in particular places at partictilaes.

We saw in the first unit that different individuatifferent social groups, different societies
have different needs in different circumstancescdmmend the Gospel the church must
interpret the old story in a way that is intelligitio particular people in their specific
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circumstances. More than that: it will have to teldne Gospel to theft particular needs and
concerns, showing how attractive it is, or how tErajing, or both. All this is necessary if the
Gospel is to be heard, understood and acceptading ind missionary church therefore
means a diverse church, a church as diverse a®theties and cultures in which it is set.

However, there are dangers in such diverse appesaaid interpretations. Diversity can
easily lead to division. The church may appearet¢daching different doctrines or
commending different behaviour at different times & different circumstances. Diverse
teaching already appears in the pages of the Netaifent, for instance over the church’s
attitude to secular authority.

CHURCH AND STATE

In writing to the church in Rome, where the Romampror had his court, Paul commands
the church to obey the secular authorities bectheseare appointed by God to maintain
order, Romans 13:1. This attitude is maintainedughout the Pauline Epistles.

However, the Book of Revelation paints a sharphytasting picture. Far from being God'’s
instrument in exercising true justice, the Empétero, the beast with the number 666, is the
instrument of the dragon, who represents the deeVelation 13. The attitude to the State
expressed by Paul differed from that of the autiid®evelation probably because the latter
was writing after the persecution of Christiangy Emperors Nero and Domitian. He knew
from bitter experience that secular authoritied@d@ome under the influence of evil powers.
His teaching contrasted with Paul’'s because heupistances differed from his.

Christians were persecuted by the Roman autholigeause they were not willing to take
part in the civil religion of the Empire by worspipg at the Emperor’s altar. The Gospel of
Jesus was about the Kingdom or rule of God ovemtin@e of life and not simply about the
interior life of the soul. It was therefore not piide for a faithful Christian to put incense on
the altar of the Emperor. The Emperor might justyim God’s authority to establish and
uphold the laws of human society, but absoluteaiithbelonged to God alone.

Persecution occurred from time to time during teetiwo centuries. Countless Christians
died as witnesses to their faith in Jesus Chhst,faithful witness (martyr), the firstborn of
the dead, and the ruler of kings on earth’, Reiaat:5. The blood of the martyrs proved to
be the seed of the church, which grew rapidly gfegsecution.

The martyrs died in the expectation that Jesusdvooine soon and establish his kingdom.
What actually happened must have seemed almosisnogpto the Christians who survived.
Thousands of Christians had perished in the petisesu It seemed the most unequal of all
history’s struggles - the might of the Roman Empigainst a defenceless and unresisting
church. In 306 AD Constantine was proclaimed Empeféome by his troops in York. He
marched on Rome taking the Cross as his standaB81.3AD he declared Christianity a
permitted religion, and was later himself baptis&sithe dying Emperor Julian said fifty
years later, ‘Thou has conquered, O Galilean’.

The transformation in the church caused by thisegan scarcely be over-emphasised. From
being the persecuted underdogs of society, Chmssaon found themselves in positions of
authority. From being a series of local communjtiedding aloof from society at large, the
church became an important ingredient in the malntir preserved the Empire and its
civilisation from pagan barbarians. From being @ppetic community looking for the return

of the Messiah, the church became one of the valiliedls of imperial Rome. It has been

said that when Constantine took up the Cross,hhect laid it down.
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In this victory therefore were hidden the seedsamhpromise and possible defeat. As the
Empire and gradually also the surrounding pagalmmsbecame Christian, so the church ran
the risk of succumbing to one of the temptationgtvifiaced Christ in the wilderness - that of
using worldly power to its own advantage. Chrigtiaran the risk of becoming pagan.

After Constantine, more and more government offgassed into the hands of Christians
who found themselves exercising responsibility podier for which Christian teaching had
not prepared them. It was all too easy to adopptkeailing secular or pagan standards. The
Emperors interfered in the affairs of the churchuf€h leaders sometimes intrigued with the
civil power to obtain advantage over rival parireshe church.

CHRISTIAN DIVISIONS

As early as the time of Paul the Christian churels threatened by divisions, 1 Cor. 1:10-13
and 11:18; James 2:2-4; Galatians 2:11-13. Some garsed by support for different leading
personalities; some by different teaching; somallmwing worldly distinctions between rich
and poor to enter the church. Christian divisiamsnsbecame realities. The Gospel was
preached in new cultures. New questions were aaBedt the Christian faith, and differing
answers were offered. Different Christian groupktdifferent attitudes to those who gave
way under persecution; some received them backletahurch, while others were more
strict. By the time of Constantine there were fundatal differences of belief and practice in
the church, and he set about trying to reconceéenthHe it was who summoned the first
ecumenical Council to Nicaea in 325AD.

Six further Ecumenical Councils followed. The dems of these Councils are still
recognised as authoritative by Orthodox, Roman @athand most Protestants today. They
tackled disputed points of Christian teaching. \kesus Christ divine? Was he fully human?
Is the Holy Spirit a divine person? The church gedly discovered and settled the standards
by which orthodoxy was to be judged. These stargjamid especially the Nicene Creed,
were settled and affirmed by the Ecumenical Cosn&8bmetimes differing Christian groups
were reconciled as a result. Sometimes they wetreand then even large groups of
Christians were separated off from the main bodihefchurch.

EAST AND WEST

The Roman Empire split in two, one half centreRome, and the other centred in
Constantinople. As the centuries passed the EaStaistians, centred in Constantinople, and
the Western Christians, centred in Rome, grew aphd Empire lasted longer in the East and
Constantine’s successors as Emperor retainedrgstrluence, some would say domination,
over the church. The Eastern Church spoke GreekWstern Church spoke Latin. When
Rome fell to the barbarians the Western Empireddadio the church for some stability; and
the Bishop of Rome, the Pope, increased not ondpiritual status, but also acquired political
influence and power.

Everywhere in East as well as West, the Churchosh®enjoyed a special prestige among
Christians. This was no doubt primarily for twoseas. Tradition had it that both Peter and
Paul had been to Rome and indeed had been mathges] and therefore the reliability of its
traditional teaching was especially important. kdiéhroughout the early centuries its
witness remained strong and reliable, and it supdasther weaker or less securely orthodox
churches. The second reason for Rome’s prestigehaaghe city had been for centuries the
secular capital of the Empire.

The crucial question for later history - whethemfi®s primacy, and hence the Bishop of
Rome’s primacy, was simply one of honour or whetherBishop of Rome had legal power
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over other churches - took some time to emergelglddy the middle of the fifth century AD
the Roman Church had established a primacy of agttjurisdiction over other churches in
the West, based upon the promises to Peter recordkd Gospels, Matt. 16:18; Luke 22:32;
John 21:15-17. Pope Leo the Great, who was Bish&ome from 440 to 461 AD, taught
that these Gospel texts should be applied nottonBeter, but also to his successors as
Bishops of Rome. Moreover, he taught that, unliteepbishops, the Pope of Rome as the
church’s divinely appointed mouthpiece had full gowxtending over the whole church.

Was such teaching ever acknowledged in the Ealieunch? Even when the great
patriarchates of Constantinople, Alexandria, Articend Jerusalem emerged in the fourth
and fifth centuries, throughout the East Rome viiaays seen as pre-eminent. By and large,
however, Eastern theologians regarded Rome’s pieesite as one of honour rather than of
legal power. Peter was seen clearly as princeeofostles, yet his apostleship was not
different in kind from that of the others.

The Orthodox Church in the East and the Catholigr€inin the West grew apart from each
other. They ceased to meet in Council. They fackerdnt questions and came to different
solutions of different problems. The West addedwbeds “...and the Sonfifoquein Latin)

to the Nicene Creed without consulting the Eastnibst Eastern theologians even today to
say that the Spirit proceeds from the Father aadtin implies a division in God and so is
horrifying. The separation between East and Westiine worse in 1054 AD when the Pope
and the Patriarch of Constantinople excommunicessth other.

It was made far worse one hundred and fifty yeates when the Western crusaders failed to
rescue the Holy Places from the Muslims, turnedegsattacked Constantinople with its
Eastern Orthodox Christians, and established an [Rdtriarch there.

The Eastern Orthodox Church does not acknowledg®tpe of Rome as having more than a
seniority of honour among the Bishops. For the &rasDrthodox there are several
independent churches, such as the Greek OrthodoscRland the Russian Orthodox Church,
using different languages for worship, living hammusly and in communion with one
another under the leadership of various Patriattiessenior of whom is the Ecumenical
Patriarch of Constantinople. In recent years paldity the Orthodox Churches have suffered
much persecution from different governments, b@gailguiet witness to Christ through
faithful worship and family devotion.

THE WEST IN THE MIDDLE AGES

Throughout the Middle Ages the Roman Catholic Chwas a unifying force in Western
Europe. The Papacy brought about a growing unifigrmichurch organization and worship.

It harnessed the fruits of original missionary emtise, such as that of the Celtic monks in
Britain, bringing theft practices into line withahof the Roman Church. It also harnessed the
reforming tendencies of the later religious ordersuring that theft gifts remained within the
Catholic Church, and did not cause a new sect @slgeWhen, however, such sects or
heresies did appear in the twelfth and thirteeetituries the church called for a crusade
against them, established the Inquisition, whichsogned them to torture and death, in order
to save their immortal souls and the souls of tivase might otherwise be lost in heresy.

People’s loyalties tended to be either local, dClwistendom as a whole. Latin, the language
of the church’s worship, was understood everywiethe West, and the Pope exercised a
spiritual authority which transcended national kaanes. Indeed it was only towards the end
of the Middle Ages that people began to identifgniselves with the emerging nations of
Europe. The kings of these nations often quarreliigil the Pope, but they dared not quarrel
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too long, for this was an age of faith. The Pop@ld¢@xcommunicate kings, endanger their
immortal souls, and release their subjects fronr thegths of loyalty.

It is significant, as we noticed in the last uttiiat the Roman Catholic Church is organized
internationally, under the jurisdiction of the Pppad locally in dioceses under the
jurisdiction of the bishop, but not primarily natilly. This is because of its belief in the
universality of the church, and also because aieed in its development took place within
the Holy Roman Empire before the rise of moderionatates.

THE REFORMATION

By contrast the Reformation occurred with the aééhe nation state, and it is not surprising
that Lutheran, Anglican and many Reformed Churete® organized within national
boundaries. It coincided with a new approach tonieg and a greater emphasis on the
importance of the individual person.

The Reformation was basically a religious movemalhtserious churchmen at the beginning
of the sixteenth century agreed that reform inctmerch was very necessary. The papacy was
in disrepute; many clergy and monks seemed to lre mterested in worldly affairs than in
spiritual values. But why should a movement fooref in the church lead to divisions? There
were many factors involved and they were certanaiyall religious in origin. One important
factor was the growing nationalism of the periodahilwe have already mentioned.

When Martin Luther made his famous protest agdiressale of indulgences in 1517, he was
inspired by profoundly religious motives. As a mdr&khad striven as hard as he could to
earn his salvation, but nothing he could do relielis sense of guilt and sin. Then the words
of the Epistle to the Romans, ‘the just shall byefaith’, brought him sudden light and hope.
He needed only to respond in faith and trust. S@lmavas not won by human effort; it was a
free gift of God, who had saved us through Chridéath and resurrection. He interpreted the
rest of Scripture in the light of this profoundttru

It was his sense of need for faith that made Lusleeshocked at the sale of indulgences, a
practice which often left the impression that feggiess for sins could be bought for money,
although this was not the official teaching of @&tholic Church. Luther was at first
convinced that the Pope could not be aware ofghehing and practices which were going on
in his name, but he was to discover that the Pagggemore concerned with raising money for
the building of the new St. Peter’s at Rome thatt wWie methods of raising it. At Rome
Luther's demand for reform was not taken serioustither’s attitude hardened and he began
to attack not only the Pope and the current chprahtices, but also the structure and
teaching of the church.

Because of the printing press, Luther’s ideas \abte to spread more quickly than those of
any reformer before him. In Germany Luther begabei@egarded as something of a hero.
The Elector of Saxony and other German princesrbemaee that they could use Luther’s
popularity in their attempts to weaken the autlyasitthe Holy Roman Emperor, their
overlord. Thus Lutheran ‘Churches’ grew up basetherauthority of the Bible and
supported by the ‘godly prince’, whose authoritychurch affairs Luther also came to accept.
When the Emperor tried to restore Catholicism tghmuwt his territory, the Lutheran princes
revolted and were finally strong enough to compelEmperor to accept the principle that in
each state the ruler should determine the religiche people.

Once Luther had broken with Rome and his supponagdsbecome a force to be reckoned
with, divisions within Christendom became thinkabfethe city states of Switzerland there
were a number of reformers, the most notable béamgp Calvin of Geneva. Besides giving
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Protestantism a carefully worked out theology, &eegt a strong organization, and it was the
Calvinist, Reformed or Presbyterian form of Praaaism which took root in Scotland under
the influence of John Knox. The Presbyterian ChwifcBcotland is the most dominant
church in that country today. Different Protestguatups disagreed on doctrine, interpreting
the Scriptures differently, though all alike clain® base their teaching on the Bible. Some
of the more extreme Baptists and Independents ee@rdemned by Lutherans and Calvinists
as strongly as they themselves were condemnedeb@atholic Church.

Gradually certain ideas and practices came tolmdléad Catholic and others Protestant, and
each side in defending its own ideas tended to phesh to extremes. Because Luther had
stressed faith, Catholics stressed the need fat gmoks. Whereas Protestants stressed the
authority of the Bible, Catholics stressed the arith of the Pope and of the church tradition.
While the Reformers stressed the ‘royal priesthofoall believers’ and called their clergy
‘ministers,’” Catholics held to the idea of the ptias a ‘father in God’. Protestant ministers
could be married, as could Orthodox priests, buh@e priests remained celibate. Above all
it was in worship that people felt and expresseit tifferences: while Protestants called the
Eucharist ‘The Lord’s Supper’ and stressed the afeamemorial meal, Catholics spoke of
the ‘sacrifice of the Mass’, stressing the ReakBnee of Christ and insisting on the term
transubstantiation to describe the fundamentalghanthe bread and wine. The Reformers
thought services should be held in the languadkeopeople, and concentrated on Bible
reading, hymns and sermons; Catholics kept to $keofiLatin and for them it was the Mass
above all that mattered.

Religious belief came to be determined as muchgpgsition to the views of others as by
positive Christian insight and truth. Faith becgmé&mical.

IN ENGLAND AND WALES

Across the English Channel the Reformation hadfardint, and at times, complex character.
King Henry VIII split with Rome in 1534, declarifgmself to be supreme head of the church
in England. The church under Henry, the later Tadaod the early Stuarts, was more or less
Protestant or Catholic, depending largely on prditfactors. Eventually the Church of
England became the church of the majority and stebéished church in England, retaining
many of the ancient church’s characteristics. Thvalse preferred to follow the teachings of
the continental reformers formed the Congregatishahd Presbyterian Churches and the
followers of the more radical reform became thetBaghurch.

REVIVALS

The eighteenth century, when many of the traditicharches were at a low ebb, saw the rise
of Methodism in England. Under the leadership ¢inJ@/esley it commenced as a revival
movement within the Church of England but it evaiifusplit from Anglicanism and became
the largest Free Church in England and one ofatgel Protestant denominations in the
world.

A further revival in the nineteenth century in Eagll saw the Salvation Army come into
existence. Having no sacraments this body woulctalbitself a church, but it has devoted
itself to preaching the Gospel and improving theaaonditions of many of the poorest in
our society.

AUSTRALIA

The Christian church came to Australia with thetffteet in 1788. The Reverend Richard
Johnson of the Church of England was the chapteihe convicts and their keepers. He
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provided worship services which all the convictsevebliged to attend despite the fact that
many of them were Irish Catholics.

The Anglican Church of Australia is a daughter chusf the Church of England. In the
beginning of the colony it was taken for granteat tlthough the Church of England was not
formally established by law, as it was in Englatha, relationship between the Church in
Australia and the government would be much the sasriewas in England. As time went by,
however, the Church of England in Australia realifeat it could not enjoy the advantages of
establishment and it became regarded as one amuapEChristian denominations in this
country. Because of the inherited churchmanshilerdihces in Anglicanism one of its
marked features in Australia has been a slow dewedmt of a distinctive church life and
identity. It wasn’t until 1962 that it achieved Ifldgal independence from the Church of
England. In 1981 it was officially designated theghcan Church of Australia.

The first Roman Catholic service in Australia tqu&ce in 1803 when the Reverend James
Dixon, who had been transported for participatimghie Irish rebellion of 1778, was allowed
to celebrate Mass for the Irish convicts. It wasunttil 1820 that two priests, John Terry and
Philip Connolly, arrived in Sydney officially to mister to Roman Catholic in the colonies.
The Roman Catholic Church in Australia has beeatiyrénfluenced by Irish Catholicism,
not only because many of the convicts had beespated from that country, but also
because many of the priests who came to ministéret@€atholics came from Ireland. A high
proportion of the post war immigration however canoen traditional Roman Catholic
countries on the continent and consequently theddoGatholic Church in Australia has
become culturally more diversified. In the last fgears it has become the majority church in
the country.

The Uniting Church in Australia, the third largekurch in the country, came into existence
in 1977 as a union of the Congregational, Methaalst Presbyterian Churches. Some
Congregations of the Congregational Union and tiestBterian Church chose not to unite
and so the Congregational and Presbyterian Chuodrégsue in Australia. These Protestant
churches each had its own history. Presbyteriam& ¢a Australia from Scotland where the
Reformed church which John Knox had modelled owi@al church in Geneva had become
the established church. Congregationalism had begbEngland as a more radical reform.
They wanted a more simple form of church life basedhe New Testament and they
rejected the old church structures many of whiehGhurch of England continued to use. By
the end of the first half of the nineteenth centimgy Methodist, Presbyterian and
Congregational Churches were established in eatttedhustralia colonies. Lay leaders from
among the free settlers had initially lead groupwarshippers and the groups were soon
supported by ministers sent out to Australia byrtfweher churches in Great Britain. National
churches were established just after the turnetdntury, the Presbyterian Church of
Australia in 1901 and both the Congregational UrdbAustralia and the Methodist Church
of Australasia in 1904.

The first Lutherans emigrated to Australia in tl83Qs to escape religious persecution by the
king of Prussia. They settled in rural areas thhmug Australia such as the Barossa Valley in
South Australia and were gradually joined by othgtheran immigrants. For many years
they remained a rural, self-contained fellowshipwdver, in more recent times Lutherans
have moved to the cities and have established bbanwhich seek to serve all people in the
community. The influx of Lutheran migrants of mamtionalities has made people aware of
the international character of the Lutheran failany ethnic communities have retained ties
with their homeland churches. Doctrinal issuest $pé early Lutheran settlers in 1846, and
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division continued until 1966 when the two formerttheran churches reached a doctrinal
agreement and merged into the Lutheran Church efralia.

MODERN ECUMEMCAL MOVEMENT

As we have seen, reformation and revival have Usleal to further divisions among
Christians. Although leaders of renewal movemeatsemot intended to break the unity of
the Church, their enthusiasm, faced sometimesinitactable conservatism, has resulted in
division. What make the ecumenical movement otwentieth century almost unique in
church history is that the attempt to renew thadhias had as one of its specific objects the
reunion of the church. The word ‘ecumenical’ meaoscerning the whole inhabited world'.

This movement grew out of the evangelical reviltak significant that it was from the
evangelical, Protestant world, which in earliertceies had been ready to break the unity of
the church for the sake of what it saw to be thealels of the Gospel, that concern for
reunion grew. First of all it was a concern for testant unity, as when the Evangelical
Alliance was formed in London in 1846, and the Biaéil Free Church Council at the end of
the century.

At the beginning of the twentieth century Anglicamsre also drawn in. The enthusiasm,
which drove missionaries overseas to convert thelevimhabited world, led them to co-
operate with one another. It also brought them ba@kmissionary conference in Edinburgh
in 1910. There, Protestant and Anglican churchdesaend missionaries debated their failures
in missionary work. They realised that one of timelhances to the Gospel was that Christians
were divided. They were preaching a Gospel of reitiation in Christ, and they were doing

it as rival bodies working in competition with oarother. The Edinburgh Conference took
further moves away from competition in mission émaards co-operation, and the
International Missionary Council was born. Howessnme of those present in Edinburgh
realised that co-operation was not enough. Whatneaded was the recovery of the complete
unity of the church. They worked for the establigmtnof what came to be called the World
Council of Churches in 1948.

Anglican, Orthodox and Protestant Churches havéeealongside one another in these
bodies. As yet the Roman Catholic Church is noeatver of them.

However, the Roman Catholic Church formally comedititself to sharing in the modern
ecumenical movement with the publication by theoBdcvatican Council of the Decree on
Ecumenism in 1964. Its text begins as follows:

“The restoration of unity among all Christian®ige of the principal concerns of the
Second Vatican Council Christ the Lord founded Gherrch and one Church only.
Nevertheless many Christians Communions claim tthedrue inheritors of Jesus
Christ. All indeed, avow that they are followerstioé Lord, but they are divided in
their convictions and go their different ways, a€hrist himself were divided. Such
division is clearly contrary to Christ’s will. Isia scandal to the world and a
hindrance to the sacred task of preaching the Gtsgeery creature.”

A few years after this Pope Paul VI and the Ecucedri®atriarch Athenagoras of
Constantinople solemnly removed the mutual excomaation which had stood between
Orthodoxy and Roman Catholicism for nine hundrearyeThis did not mean that the two
churches were now in communion with each otherjtlit signal the end of centuries of
hostility.
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GROWTH TOWARDS UNITY

All the major churches are now committed to workiogChristian unity at every level of
theft life.

On the world scale the member Churches of the Woddncil of Churches, together with the
Roman Catholic Church, have recently been repredenta study of three matters which
have been traditional causes of division, and tleeld\Council of Churches has published
theft report under the title &aptism, Eucharist & Ministry WCC, Geneva, 1982. Although
this report does not show complete consensuses goint to a growing convergence on
these three matters.

The World Council now has a group considering tipegtolic Faith. A united church must be
rooted in agreement on its fundamental faith, anths group is going back behind the
centuries of division to the first Ecumenical CoilsxdHow can we confess that same faith
together today in terms which the world can unders?

The method of these studies is totally unlike tlag/ wur ancestors did theology after the
Reformation. Our ancestors tended to begin witereochinational or confessional statement,
and then developed it in a polemical way to show Hddferent they were from other
denominations. These studies begin with Scriptackthe early Fathers, and attempt to
discover the faith of the church as it has develdpeough the ages. They see Tradition not
as static and unchanging, but as developing to neetquestions and challenges. In this
development they claim to discern ways in which g@viously separated and mutually
hostile traditions are now converging.

In addition to Baptism, Eucharist and Ministry dotlowing its methods, there have recently
been published a large number of reports in eagvhath two worldwide churches have
examined together their points of doctrinal agrestnaad disagreement.

The great example of church union in our countthésUniting Church in Australia which is
one of a relatively small number of organic unionghe world in recent times. Most of the
Australian churches have national ecumenical affl@ammittees which promote the concept
of Christian unity among their own membership, amadk to forge links with other churches.
There are dialogues between some churches at tioealaand local levels. The national
dialogue between the Lutheran and Roman Catholizc®les produced in 1985 the
significant report on the eucharist titleS8dcrament and Sacrificé. On the local level, the
Brisbane based Christians in Dialogue Program kiasrecent years successfully involved
many small groups of Christians from a number afrches in dialogue and prayer. The
antagonism and competition which for so long charesed relationships between the
churches in Australia has been replaced, for thet part, by friendship and cooperation. The
national heads of many Australian churches hava beseting since 1985. In the bicentennial
year they issued several joint statements one afhwdoncerned the commitment of the
Australian churches to continue the search for vediygomoting Christian unity.

WHY DIFFERENT CHURCHES?

Most of this unit so far has been a descriptioha# Christian divisions came about. We are
now in a better position to answer the questionyWifferent churches?’

There are good reasons for diversity among thectiegr Effective mission demands that the
Gospel should be translated into a language thpl@emderstand. It should be presented in a
way that meets their questions and needs. Worsiigammunity life should allow the

people to express their particular characteristidgsis really to enter into the depths of
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personalities and society. Because of the greattyaof peoples and cultures around the
world, their churches are bound to have an elemieditersity.

This diversity has frequently led to differencedeaching and practice. As we have seen, the
early church tried to overcome these differencebringing representatives of divided
churches together in order to try to heal the eggtivisions. It is important for Christians of
different traditions to discuss past divisions, tfegir folk memories interpret the past very
differently and help to perpetuate divisions. Et@iay the memories of Protestant and
Catholic martyrs of the Reformation fester, andséhmemories need to be discussed if we are
to heal our history.

WHY DIVIDED CHURCHES?

There are clearly bad reasons for divisions betw&mistians. Division, as distinct from
diversity, is a sin. At the risk of over-simplifigan it is worth examining briefly what sort of
sin has caused Christian divisions. In the caghetlivision between Eastern Orthodox and
Catholic West a major factor was that they failedneet regularly. Their ways of worship
and their teaching developed separately, and thewyed differences to grow into division.
Of course political divisions made it difficult fobhem to meet - we are not called to pass
judgment on history but we can learn from it. Agaéimd mutual indifference among
churches clearly is a cause of division. If wetarenaintain unity, we must meet regularly
and patiently sort out our differences.

In principle we have said that diversity in the atiuis not only acceptable; it is positively
good. But how much diversity is possible beforeyis threatened? To what extent do we
expect a uniform expression of the faith, or a@mif interpretation of the nature of God’s
salvation in Christ? Do we require uniformity in sship? Do all local churches need to have
the same orders of ministry? What arrangements toelee made so that differences between
the churches can be sorted out?
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